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To the Reader. 


Udicious Reader , the iniquity of the times. 

having ſo far corrupted the minds of ſome, 
FH) (F< that the very innate and inbred principles of 

RAGS Nature (eſpecially abouta Dezty, the ſove- 
reigne welfare and the Immortality of the Soule) ſeemein 
a manner tobe quite oblitcrated and extend in them, I 
thought it would not be unſcaſonable, to recommend 
to thy moſt ſerious Meditations, that excellent Trea- 
tiſe mentioned in the Frontiſpicce , as an Antidote a- 
gainſt the Atheiſticall and dangerous Teners now a- 
broad. 

The Noble Authourof it thou wilt ſoone find was a 
man of no meaneparts,and of no commoen Learning. De- 
licacy of Wit, ſkrengthof Reaſon, ſtreams of Eloquence, 
with varieties both of ſolid and curious notions, come 
all lowing from him. Hee will tell thee more, even 
fromthe Ancient dodrine of the very Heathen., than 
happily thou ever heard'ſt of, or(at leaftwiſe) evertook- 
eſt much notice of , though borne and bred in lo brieht: 
an Age, and among ſuch roo, as paſſe for no meane Pro- 
ficzents in Chriſtianity, Thoſe Myſterious ( though glo- 
rions) Truths, which like Mines of Gold under ground, 
run along more: hiddenly , -rhrough the letter of the 
Scriptures,chou maiſt there meet with diſcuſſedar large, 


with as much ſobriety as cleerneſſe. 
A 3 Doſt 
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T othe Reader. 


Doſt thou deſire troknow by whar arguments, even of 


reaſon, thou maiſt provea Derty ? thar Deity tobe bur 
ene only ? and yet diſtinguithed by a Trinity of Beings, 
that which wee call a Trrnity of perſons , viz. Father, 
Son, and Spirit? if thou wilt rake the pains, (I might ſay, 
the pleaſure rather) to gaine the knowledge of ſuch 
high ( yer neceſſary) points: In the fivſt fix Chapters of 
the ſaid Treatiſe, thou maiſt ( more fully than thouarr 
aware) inſtruct thy ſelf. 

Doſt thou enquircafter the higheſt and moſt ſove- 
reigne Good? wherein it Ilyeth, and whercinir lyethnor? 
in the 18 and 19 Chapters thou findeſt that allo. very 
ſweetly and fully reſolved. 

Laſtly, next unto the knowledge of God what hee is 
in Himſelf, and what to His creatures, doſt thou ſeck ro 
underſtand thy Self, what once thou wert,and what ſtill 
thou art; Read bur this enſuing py , peculiarly 

a tevicul3 ci. {cleRedour for thy preſent uſe,and thou alt caſily per- 
tHantes. O- Cceive what Divine a ſparks lye raked up under aſhes, 
_ dc withinthine own beſome , —_— which ( when Þ once 
b STigue ſtirred up) do but blow a little, and thou ſhalt know far- 
vp. ther, as well what the duration as the excellencie of thy 
Homer.Odys. being is, And that thou art a creature bearing in thee, be- 
5 ſides aplurality® of preſent lives, thevery teed of Immor- 


c 11 
FOE: tality. 
Gen.2.7. 


In all which ſeverall enquiries whilſt thou readeſt and 
conſidereſt, thou maiſt expect that, the reaſonad!r part 
(darke and cloudy, notwithſtanding as it may be) ſhall 

uickly receive an Irradiation , and that not onely from 
the intrinſecall operations. of thine own minde, but alſo 
from the conſent ofthe wiſeſt men among all Nations, 
£0- 
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T o the Reader. 


y* Zoroaſires the Chaldean , Triſmegiſtus the Fegyptian, 


Orpheus the Greeke, Pherecides the Syrian, after them, 


| Pythagoras, Socrates, Plato, Ariſtotle, Plotinus, Porphyr- 
| ms, Amelirs, ec, all reach thee in their ſeverall ages. 


Andifthar be nor ſufficient, Thou haſt the confeſ5i0n of 
the very Devils , viz, that rhere is 4 God, and bur oxe 
God, with Trinity of perſons 11 unitie of Eſſence. That 
the Soul is an Immortall {ubſtance , and the aforeſaid 
Deity, The ſoverergne welfare of it, according to what 
thou believeſt from che only true ſacred 9racle, 

Ler not then that Treatiſe, rare and ſingular, as it is 
be neglected by thee, for though it hatha long timcl:yn 
ob{curely , as a Diamond in the dark, little knowneand 
lefſe looked after, yet I dare ſay, by that time thou haſt 
well examined it, and ſhalt have taſted the ſubl;,e Hea- 
venly matter conteined in it , thou -wilt eſtimate it at a 
very great value, even worthy ( many paſlages of it) ro 
be written in charaders of gold. 

Buy it theretoreand readit, that from the very /ieht 
of nature, thou mayſt be enabled to confute blaſphe- 
mers : Judge the whole by this little piece, which it thou 
readeſt crhorough,and withdiligent attention,thoumayſt 
benefit thy ſelte, and therein anſwer the defire of him, 
who heartily wiſheth the 771e good of 


Thine Immortall ſonl : 


Joun BacuiltEs. 


Cuar.. T6. 2 
That the Sol of Man js immortall, or dyeth not. 


Ttherto 1 have treated of the or'd that 1s to be conceived 
m underitandiy, and of the {enſ{ible Wor!ld 25s the FL: 
toxaſts tearm them ) that is to lay. of Ged and of this 
World: Now fol'omcth the examining of the little World (as they - 
terine it) that isto lay, cf man. Concerning God, we have ac- 
knowledged him tobe a Spirit: and as torchino the world we have 
found it to be a budy. In man ye have an abrido:»ment of both, 
namely of God in rcipect ct {pirir, and of the world in compoſition Manis both 
of body as thouyh the Creator of purrote tofer forth a mirrour of Soul and body, 
11s works, intended to bring into one little compaſie both che i»{. 
pile nejſe 9 15 own natur e, and allo the hr ak rl of the whole world 
together. We ſee 1 mans body a wondertill mixture of thefour 
£1ements, the yeyns ſpreadins forth ike Rjyers to the unter 2 
members; as many inftruments of irnle, a5 there be ſenſible na. 
tures m the world, a great number of finews fleth-{trings and 
knittcrs 5 a head by ſpecial priviedge dirced up to Heaven-- 
ward, and hands ferying to allmanner of ſervices. Whatocyer he is 
hat ſhall confider nomore but one!y chisinſftrument, without | fe 


without tenſe and without movi1uyg ; cannot but thinke verily thar 


it 15 mace to very great purpoſe; and he muſ} needs cry out as 
Hermes oras the Sri Ab1zla doth thatman is amiracic whict 
tar ſurmounteih , not ondly theſe loywer Elements , but af the 
very Heaven and all the ernamentsthereof. Pur if hecould /2c !t 
4 oro out of nimicite) behold this body recciymne lit 

into ine utc of all his motions with fuch forward 
{ring tt.cnelves fo nimbly,and after fo ſundr; taſhions, :nd the 
Senlcs uttering their force fo far of, withour ſirtng out of their 
place : thinke younor that he would be wonderfully ravithed, and 
{© much more xwonderat the {ci lite, moving and {of \ than at 
the Logy, as he wondered atore at tle body , to behold the cot. 
lenctc of the yroportion thereof above the maſſe of tone ſtone? Fo: 
what compariten 1s there betyycenea Lryte ard a Lute-player, ©: 
between adumbe inftrument , and him chat mal.ert; it to found 7 
What woult bee lay then if he could afterward ice | 
manbewg now Guickned attaineth in one mome 
he of tne carthto the other, withorr 
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2 That the Soule of Man is 
termolt circle of it both at once; preſent 17 4a thouſand places at one 
inſtant, imbracing the whole without touching 11 , keeping upon 
thecarth, and yet centainineit ; beholding the Heaverss from be- 
neath , and being above the Heaven of H'wens both. ot once? 
Should henot bee compelled to ſay , that in this ii!ly boey there 
dywellcth a greater thing then the bodv, greater thenthe vorth, yea 
oreater then the whole worlitogether® Then lets ſay wir! Plate, 
thatman is double, outward, and inward, The o:twa.d man is 
that which weſee with our eys which forgo thnotl1s ſhave when 
it is dead no more then a Lute torgoeth his ſhape when the Lure- 
player ceafcthfrom making it to lotund howbeit th:t both lite mo 
ying, {enſc, and reaſon be out of it. The 1wword man is the S-ule, 
and that is poperly the very man , which ufrth the body 25 an in- 
{irumcnt; whereuntothough 1t be ':nited by the power of God, yet 
doth it not remove when the body runneth. Ir teeth when te cy2s 
be ſhut, and ſomtimes, ſecth ror when ric eyes be wide onen : Tc 
traveller while the body reſteth,and reſt+th xlien the body tr avel- 
lcth, chat is to lay, it is able ofit felfe to pertorme his ewn ations, 
without the help of the outward man, whereas on the contrary part 
the outward withoutthe helpof the inward, that is ro wit, the body 
without the preſence of the Soule, hath neither ſenſe moving life, 
no , ror continuance of being. In the outward man we havea 
Countetfer of the whole world, and if you rip them both up by 
piccemeale , ye ſhall finde a wonderfull agreement berwixt them, 
But wy purpoſe in this book is not totteat ef the things that per= 
tain peciuiarly to the body. 

In the inward man wee haye a ſumme of whatſocyer life ſence 
and movingts in allcreatures , and moreover an Image or rather 
a ſhadow ( for the Imace 15 defaced by our finne) of the Godhead 
it elf. Andthatisthe thing which wee haveto examine in this 
Chapter. InPlants, weperceive that behdes their bodies which 
wee tee , there iSailo an inward vertie which we ec not, wherely 
thcy live, grow , bud , and beare fruic : which yertue wee callthe 
qu cening, Soule, and 1t maketh them ro differ from Stones and 
Mctalls , which have i not. In fenfitive living things, we finde 
the kitlaneveriwe, which worketh whilethcy fleepand areattcr a 
tort as the Plants;and ere waichall we finde another cercame vor- 
cue Or roy. cr which tceth , heareth imeleth , tafteth, and feelcth ; 
which ailo 1n many ef them Goth þcord up the things brovght un by 

| the 


immortal, or dyeth not, 

the ſences 3 which manner of power the Plants are yoid of. This do 
wetermethe ſenſitive Soule , becauſe the effects thereof are difcer- 
yed and executed by the Sences. In man yve haye both the quick- 
ning and the Senſitive , the former uttering it ſelf jn the nouriſh- 
ng and increafing of him, and thelatcer in the fubtility of ſence and 
imagination, where through he is both Plant and Bez{t rogether. 
But yet moreover wee lee alloa Mind which confidereth and be- 
holdeth, which reapeth profit of the things that are brought inby 
the Sences , which by his ſeeing conceiveth that which it ſeerh nor: 
which of that which & zor,gathercth that whict, &:;&fnally which 
pulleth a man away both trom earth and from a:l fenfible things, 
yea and (after a fort ) from himſelfroo. This doe we call the reofo- 
nable Soule, and its thething that maketh man to bee 9277 , (and 
not a Plant or a brute Beaſt as the other two do.) and allo to be 
rhe Image or rather a ſhadow of the Godhead, in that (as we ſhall 
fay hereafter) it is aSpiritthat may haye continuance cf being a- 
lone by t (cIte without the bodie . And by the way, whereas I fay 
that the inward wan hath a quickcning poweras a Plant hath , a 
ſenfitiue power as a Beaſt hath, and a power of underſtanding 
wherby he 15 a man 7 my meaning is not thathe hath three Soulzs 
but onely one Soule ; that is to wit , that like as in thebrute Beaſt 
the fenfitive Soule comprehendeth the quickening Soule ; fo in 
manthe reaſonable Soule comprehendeth both the ſenſitive and 
the quickening , and executeth the offices ofthem all three , ſo as it 
bothliveth, teeleth , and reafoneth eyen as well and after the ſame 
manner , as themind of a man way intend to his own houſehold- 
matters , tothe affaires of the Commonwceale , and to heavenly 
things allat once . Or to ſpeake more fitly , theſe three degrees of 
Soules are three degrees of life , whereof the ſecondexceedeth and 
conteineth the firſt, and the third exceedeth and conteincth both 
theother two. The one, without the which the bodie cannot liye, 
is the Soule or life of the Plant, and is fo ticd to the bod1e , that ir 
ſheweth notittelfe 1n any wiſeour of it. The {econd, which cannot 
live without the bodie,isthe Soule or lifeof the Beaſt , which doth 
well utter forth his power andforce abroad, bur yet not otherwiſe 
then by the members and inſtruments of the body whereunto ir 
is tryed. The third, which can of it ſelfe live and continue yvithout 
the body, butnot the body yvithour it, is the foul: of man vyhich 
giveth life lnwardly to all his parts, ſheweth forth his life abroz& 
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4 That the Soule of Man ts 

inthe perceiving of allthings ſub: to ſence, and retaineth ill 
his force {as ſhall be aid hereafter) yea and increaſerh it, even when 
theftreroch of the body and the yery livclineſſe of the {ences fail. 
And in very deed, you ſhall ſee a man forgoe all his ſences one after 
another as the inſtruments of them deeay,, and yet have ftiltiboth 
life and reaſon w#appaired. Thecauſe whereof is, that ſome of the 
inſtruments of life and ſenſe doe faile , but the life it ſelfe vyhich 
ouickneth them fayleth not. And thereforerhe Beaſt foroceth not 
life inlofing ſenſe, bur hee utterly forgocth ſence in forooing life. 
And that is becauſe life 1s the ground of the abilities of ſenſe, and 
theſenGtiveliſe is a more exceilnt Jie than the quickning life, as 
whcrein thoſe 3 owers and abilities are 2s in their or. To be 
ſhert, he that bereaverth manor beoſt of cheuſe offences, or man 
cfthe riokruſc of reaſon, doth not thereby bereave him of life ; bur 
-thatbercayeth the beaſt or the outryard man of their life , doth 
terewithall bereave them of fence and reaſon, Therefore 1t 15a 
mcſt ſure aroument, that the ſoule which cauſeth a beaſt to Jive, 
and the ute that cauleth it to hayeſence,, are both one , that isto 
wit , oneccrtain kind of life more lively and morcexcellent than 
the life that is in Plants, And hikewiſe thatrhe ſoule vyhich cau- 


leth man to live, to have ſence, and to reaton, 15 but one, that js to 


yvit,, onecertain kinde of :ife moreexcellent, morc lively , and cf 
turther reach, than thelife of the Beaſt. Butlike as fence is as it 
yycrethe forme cr Selfebeirg ( if I may ſo termen) of the life of x 
beaſt ; ſois reaſon or underliancmg the very forme and Selfebeirs 
ofthe foule of man ; and (to ſpeak properly) it is the ſoule or lite 
of the ſoule, life as the «pple of our eye is the yery eye of our ene. 
And in very deed, .yvhen tte minde is earneſtly occupied the fences 
areat a ftay;ond yyhen the {ences arc overbuſied,the nouriſhment 
a 1d diocltion is hindered ; and contrariwilc 2yyhich thing could net 
cometo paſſe it the foule yvere any more than one ſubſtance,vvhich 
by reaſon that it 15 burone , cannot utter hisforce alike in all places 
at once, but yeelacth the iffe care one vyhere lo long as it is car- 
zoſily occupyed tnothery here, lo this forleot wan (vyhich yer 
notwithſtanding 1s but one) the diverſity of rhe powers and abij;- 
(ies 15 YCLY af Potant, The Cuickning pow er Coth nouriſh, incre:le 
and mayntaineus ; and Recfon and Sence mecdlenot therewirh, 
neyther haveil:cy foverto 17peach the workirg thereef. The 
truth where appearcth in this, that theſe things are beſt Ecne 
when 


7mmortall, or ayeth xt. 

when our mind 1s at reſt, and our ſences are aſlcep ; infowuch that 
oftentimes we forg'd the ſenceand moving of fore parts by ſome 
Rheume or ſome Paley , and yet the ſame parts ccafle not tobe 
nouriſhed {t1]]. Alſo, theſenſitivelife feeth and perceiveth a far off, 
yea oftentimes wi-houtfetting of the mind thereupon , or without 
conſidering what the Sence conceiyeth, Some men which have bur 
weak Sences, haye very Quicke underſtanding ; and likewiſe on 
the contrary part, Agame, foie fall into a Conſumption, which 
want rot the perfcCt uſe of their Sences. Sometime the reaſenable 
part is lo carnetiy bent and occupied about the things that it ket! 
of, that by the creaſing of it ſelte , ir hurteth and diminiſherti 
the part that quickneth, Allo 1t (tandeth in argument againſt the 
Sences, and reproveth themof falſhood , and concludeth contrary 
to their inforination, And it may be that the man which hath his 
digeſtion pertc&t and |is Sences ſound , hath not his wit or reaſon 
ſound in like cate. Now , were the Soule but onely one ability, it 
could not be to. But now 15 the ſame diviced mariſeſtly into wit or 
undcrſtanding. and will; the oneſerving to deviſe, and the other to 
exccute. For wernderſtand divers things which wee willnot, and 
- wee will divers things which we underitand not : which contrary 
opcrations cannot be attributed both to one power. Neverthclfle, 
the vnitug of all theſe powers together is with fuchdiſtinneſle, 
and the diftinguiſhirg of them 15 with ſuch unicn, that ordinarily 
they meet altogether im one ſelt-fame aCtion , the one of them as 
readily (by all ikeli. ood) asthic other, howbeitthat every of them 
doth his own work ſeycrally by huy{clte, and one afcre another as 

in relpeQt of their obzeQs., | 
Thus have we three forcs of wen, according to the three powers 
or aviliti-s of theinward man, Namely, the earthly man, which 
likerhe Plant mindeth nothing but ſleeping and feeding., making 
all his ſenfes and allthis reaſon to terve tothat purpoſe, as m whom 
the careof this pretent fe onely , bath devoured and {wallowedup 
hs fences and underftanding. The Sentiall man (as $. Pal 
himielte termeth him) who isgtven wholly to theſe ſenſible things 
imbacirg and caſting down his reaſon to far, as to make it a 
bena-ſlavetohis fences and the pleaſures and delights thercof; And 
the re-/on2ble man , who liverl properly :n ſbirit and minde, who 
entereth intohimſelfe ro knew hinſelſe, and goth out of | imfclfe 
to behold God ; waking this lifeto ferye 9 the atiauument of a bet= 
rcr, 
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6 . The Soule of Man is | 

ter , and uſing his Sences but as inſtruments and ſeryants of his 
reaſon . After as any of theſe three powers doe reigne and beare 
ſway in man.that is to wit, afteras a man yeeldeth himſcife more 
to one than to another of them ; ſo becommeth he like unto the Spi- 
rits , the brute Beaſts , or Plants, yea and the very Blocks and 
Stones . But it 15our diſpoſition cvcn by kind , tobe carried away 
by our corrupt nature,and by the obic&ts which hemme us in on all 
ſides ; but as for againſt our nature yea Or beyond our nature, our 
nature is not able to do any thing at all. 

Now, it is not enough forus to know that wee havyea ſoule 
whereby wee liye, feele, and underſtand, and which being but one 
hath in it ſelfe aloneſo many ſundry powers or abilities : for it will 
bedemanded of us by and by what this ſoule properly is. And 
ſoothly 1f I ſhould ſay , Icannot tell what it is, Ifhouldnot belye 
my felfe a whit ; for T ſhould bur confeſlemine own ignorance , as 
many great learned men have done aforeme. And I ſhould doe no 
wrong at all to the Soul it ſelf ; for fith we cannot deny the effects 
thereof, thelefſe that wee be able to declare the nature and being 
thercof, the more doth theexcellency thereof ſhine forth, Againe, 
it is a plainecaſe, that no thing can comprehend the thing that is | 
orcater than it ſelfe. Now , our Sowule 1s after a ſort leſſe than it 
ſelfe, in as much as it ts wr apped up in this body , in ltkewiſe as the 
man that hath gyves and fetters on his feet , 1s after a ſort weaker 
thanhimſelfe. Nevertheleſſc , let us aflay to fatisfic ſuch demands 
as wellas wee can. And for as much asit is the Image of God, not 
only in rclpe& 6f the government and mayntenance of the whole 
World , but alſo even jn the very naturethereof : as we ſaid here- 
tofore when we ſpake of the nature of God, if we cannotexpreſſe 
or conceive what it is, letus at leaſtwiſe be certified what it is not. 


The body and Firſt ofall, that the Soule and the Body bee not both one thing, 
the ſoul Be nor but two very far differing things, and alſo that the ſoule is no 
one ſeli-ſame part of the body, it appeateth of 1t ſelte without further proof. For 


thing, 


if the ſoule werethe body , orapart of the body , it ſhould grow 
with the body, as the other parts ofthe body doe, andthe preater 
that the body were, , the greater allo ſhould the ſoule be. Nay ,con- 
trary wiſe,the body increateth to a certain age and then ſtayeth; 
afcer which age is commonly the time that the Soule doth mwft 
grow,and thoſe that are ſtrongeſt of mince are commonly weakeſt 
ot-body, and the Soulc is {cen to be full of liyclinefle in a languiſh= 


ng 


immortal, or ”—_ et. 
ing body, and togrow the more in force, by the decay of the bo- 
die. The Soule then groweth not with the body, and therefore it 
3s notthe body, nor any part of the body. And whereas I ſpeak 
of growing in the ſoule, by erowing T mean the profiting there- 
of in power and yertue, as the body groweth in orcatneſſe by fur- 
ther inlarging. Again, if the Soule were the body it ſhould loſe 
ter (irength and ſoundneſſe with tht body foas the mairred m bo- 
dy ſhould therewith fcele allo a mayme in his enderſtonding , as 
well as in his members : whoſoever were ſick of any difeaſe ſhould 
alſo beſick 1n his reaſon; he that limpeth or halterh, ſhovld there- 
with halt inſfoule alſo : the blinde mans fovle ſhould bec b/:1:de; 
and thelame mars ſoule ſhould be /z1e. Bur we ſee contrarrwile, 
thatthe maymed and the ſiek, the cripples and the blinde have 
their ſoules whoie and ſound, and their underſtanding perfi & and 
cleer-fighted in itlelfe., To be ſhort, many a man dyeth whotc body 
is found , and differeth not a whit in any part from that it was 
when itwas alive, and yet notwithſtanding, both life . moving, 
ſenſe, and underſtanding are out of it. Let us ſay then that in ihe 
body therewas a thing which was not of the body, but was 4 far 6- 
ther thing than the body. 
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. Some wilti;l] perſon will obj: here, that the force and Arength 
of the ſoule oroweth with the body, as appeareth in this thata 
man grown will remove that which a child cannot, and that a child 
of two years old w1ll goe, whicli thing a babe of rwo moneths old 
cannot dce, Bnt he ſhould con{:der allo, that iftheſelfefame man or 
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; the (cjfelame child ſhould have a miſchance in his leg or in his 
4 arme, he ſhould thereby torgoe the ſtrength and moying thereof, 
4 whercas yet notwith{iandirg his foule ſhould have her former 
4 force on! power ſtill romoye the other as ſhee did atoie, Theretc re 


it is ro be ſaid, nor ther the childs foul is grown or {trenother.cd 
> by time: but rathcr that his Fnewsare dryed and hare: vhich 


O the loule ufcth as firings and mmfiruments to move wrbill pd 
I tleciore who. gc hath looſencd and weakned them, a monterh 
a root of © fie rohilp them with, although he have as goed + w. ll 
0 tr n'sLelkad whenhe was young. The fo:letlien whic. :r0veh 
= ten Hacone beck, hith thefelfefame power 10 infarere wi. ich 
! it | ih: :mog6, and the fan in age which it hach m rthermn of 
: your 2 are tt etorl; is orely inthe infirument. wtici: SN. (0 
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15 not diminiſhed by the moiſtneſle or ſlackneſle of the Luteſtrinos, 


nor increaſed by the over bigh raining and tight ſtanding of 
them - but indeed in the one he cannot ſhew his cunnwy at all, 
and in the ctherhe may ſhew it more or lefle. Likewiſe the ſpeech 
of children commeth with their tceth, howbeit that theſpecch doc 
manifeſtly utter it ſelfe firft, in that they prattle many things which 
they cannot pronounce : and 1 old men it goethaway again with 
their teeth, andyet their elcquence is not abatcd thereby, As tor 
Demefthenes , although hee ſurmounted all rhe Orators ct his 
time, yet were there ſome letters which he could not pronounce. 
Giye unto old age or unto infancie the fame finews and tecth, 
and as able and luſty limbs and members as youth hath ; and 
che ations which the foule doth with the body and by the body , I 
meane to farre forth as concerne the abilities of ſence and live- 
lynes, ſhall beperformed as wellin one ageas inanother. But had- 
deft thou as great inditferencie in iudginy of the turce and power 
of thyne owne foule , as of the cunning, ofa Lutc=player, (I fay not 
by the nimblenes of his firgers which are perchance knotted 
withthe gout, but by the playne and fiveet Flarwonie of his T «- 
brlatorte as they terme it, which maketh thee to deeme him to have 
cunning in lis head, alchough beecanno more utter jt with his 
hands, ) fo as thou wouldeft confider how thou haft in thy ſelte a 
delire to go,though thy tect be not able to beare thee ; a dijciction 
ro indge of things that are ſpoken ; though thync eyes cannot con- 
vey it untorhee ; a ſound eloquence , tbough tor yyant of thy teech 
ti10u cannot vvcll expreſſe 1t;and yvluch 1s above all che rc(t, a fub- 
ſtanttall cuicke and heavenly rcaſon , eyen vvhen thy body is molt 
carthly and drooping. Theu yyculdſi focneconchide that theforce 
aid power of quickning, NOovInNg , ard perceiving . 15 yylicke and 
ſound inthy foule . and that the defaule 1s altogcrher in thy body. 
Iaforuch that if ſhe hada nevy body ard rneyv inftrun;ents Oi Cn 
unto her,ſhe vyould be as Juſty and cheetely as ever ſhe vvas, and 
that theworc ſhe perceiverh the body todecay, the more ſhelabou- 
rcth tO retrre zxcober ſelf yybhich is a plaine proofe of that ſhe 1s not 
the body ney avy partol the boc.y butthe very lite and 27: 1 
thc body. 
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ſerh another thing to be, cannot be a qualitie. Foraſmuch then as 
the Soul maketh a man tobe a man; who otherwiſeſhould be but 2 
carcaſle or carion: doubtleſſe (unleſſe we willfay that the onely dif- 
ference which is betwixt a man anda dead carcafſe, is but in acc1- 
dents)we mult needs grant that the ſouleis a forming ſubttance and 
a ſubſtantiall forme, yea anda mott excellent ſubſtance infinitely pal- 
ſing the outward man, as which bythe power and vertuc therco? 
caujeth avotherthingto haye being , and pertccteth; the bodily ſfub- 
{ance which ſeemeth outwardly to havelomany perfections. 

But hereupon inſeweth anather controyerfie, whether this ſub- 
Nance be a bodily or an unbodjly fubſtance : which cauſe requireth 
ſomewhat longer examination. Soothly , if we conſider the nature 
of a body, ithathcertain mealurings , and comprehendeth not any 
thing which is not proportioned according tothe greatnefſe and 
capacity thereof. For, like as it felte muſt be tain co have a place 
in another thing ; {o mult other things occupic {ome certain place 
in it, by reaſon whereof it commeth to pafle, that thingscan have 
no place therein if they be greater then ic, without annoying the one 
the other. To be ſhort, if the thine be leſle than the bedy that con- 
taineth it, the whole body ſhall not contain it, but onely ſome part 
thereof : Andif itbe greater, then mutt ſome par: thercof needs be 
out of it : for theres no mealuring of bodies but by cantity. Now 
weice how our foule comprehenderh heaven and cxrth , without 
annoying either other; and likewiſe, time paſt prefenc and to come, 
without rroxbling one annother ; and finally innumerable places, 
perſons and towns, without cambering of our underſtanding. 
The great things are there in their full greatneſle , and the (mall 
things intheir wttermoſt ſraallneſſe, both of them whole and tound, 
2n the ſoule whole and found , and not by piecemeale or onely but 
in part of 1t.Morcover, thetuller it is , the mereitis ableroreceive, 
the more things that are couched in ic, the more it ſtill coyeteth;and 
the greater the things be , the fitter is ſhce to receive them even 
whenthey beat the greatc, Ir tolloweth therefore that the lovie 

(which atter a ſort is infinite) cannot be a body. And fo much the 
lefſe can it fo be,for that whereas it harboreth fo many 2nd to great 
things it, it ſelfe 1s lodged 1n to {mall a body. Again, 45 athou- 
ſand diycrs places are in the toule or minde without occupying 
any place ; lo 15 the minde ina thouſand ploces withour changing 
ot place;and thaterewhiles not by f:ccofon of time , nor by turns, 
CE: F:-20 
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but oftentimes altogether at one inſtant. Bid thy Soule or Mind 
g0e ro Conſtantinople, and forthwith to turne backe againe ts 
Rome, and ſtraight way to be at Paris or Lyons 2 Bid itpaſſe tho- 
row Amercia, or to goe about Aﬀricke ; and it diſpatcheth all theſe 
70urneys at atrice:looke whether ſocver thou diretteſt it, there it is, 
and or ever thoy calleſt it backe it is at home again. Now , 15 there 
2 body that can be indiyersplaccs at once , or that can paſſe with- 
ont remoying,or that can moye otherwiſe thanin time, yea and in 
ſuch timeas (withina little under or over) is proportioned both to 
his pace,and tothe lenght of the way which it hath to goe : Then 
is it certain that our Soule is not a bodily ſubſtance ; which thing 
appeareth ſo much the more plainly , in thatbeing lodged in this 
body which is ſo moyable, itremoveth not with the body. Alſo it 
is a fureground , thattwo bodies connot mutually enter either in- 
to other , not conteine cither other : but the greater muſt alway 
needescontcine, and the leſſer muſt needes be conteined. But by 
our Soules , we enter, not only either into orhers bodies , but alſo 
cithcr into others mrmds , fo as we comprehend either other by 
mutuallunderſtanding, and imbrace eitherother by mutuall loying. 
It followeth then thatthis ſubſtance which is able toreceive a bo- 
dileſſc thing , can be no body;and thatſomuch the rather , for that 
the body which ſeemerh to hold it , conteineth it not. Nay verily, 
this Soule of ours is lo farre of from being a bodily ſubſtance , and 
15 ſo manifeſtly a Spirir ; that to lodgeall things in it ſelte , it ma- 
keth themall after afort ſpirituall , and bereyeththem of their bo. 
dies;and if there were any bodylinefſe in it, 1t were unable to enter 
into the knowledge of a bodie. Son a Glaſle a thouſand ſhapes 
are ſcene:but if the c/cere of the Glaſlc had any peculiar ſhape of it 
owne,the Glafſe could yeeld none of thoſe ſhapes at all. AJſo all vi- 
ſible things are imprinted iathe eye; but it the fight of the eye had 
ally peculiar colour of it owne, it would bea blemiſh to the hght,to 
as it ſhouldeither nor ſee atall, or elſc all things ſhould ſeeme like 
to that blemiſh.Likewite , whereas the Tongue is the difcerner of 
a]]raſts; if it be not clecre but cumbercd with humours , all things 
2reof raſte like ro the humour, 1o as if it be bitter, they alſo be bir- 
rcr; & if it be wateriſh,th cy be wateriſh tO; yea and it it be bitter,it 
can not judve ol bitternes itſelf, That a thing may receiveall ſhapes 
all colours, andalltaſts ; it behoyeth the ſame to beclecre from all 
ſhapes, from all coſour, and from all ſayour of ut own. And that a 
thing 
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thing may in underſtanding know and conceive all bodies , as our 
ſoule doth, it behoveth the ſame to be altogether bodileſſe it ſelfe; 
for had itany bodilineſle at all, it could nor receive any body into it. 
If we look yet more necrly into the nature of a body, weſhall finde 
that no body receiveth into it the ſubſtantiallforme of another bo- 
dy, withour loſing or altering his own,ne paſſethfromone form in- 
to another, without the marring of the firſt; as is to be ſeen inwood 
when it receiycth fire , in ſeeds when they ſpring forth into bud, 
and ſo in other things. What js to be ſaid then of mans ſoul, which 
xeceiyeth and conceiycth the forms and ſhapes of all things with- 
out corrupting his own, and moreover becommeth the perfeRter by 
the more receiving ? For the more itreceiyeth , the more itunder- 
Randeth ; and the moreit under{tandeth, the more perfe&t it is. 

If it bea bodily lubſtance, from whence is itand of what mix- 
ture? If it be of the fourc Elements, hor can they give life, haying 
nolifeof themſelves? Or how canthey give underttanding, having 
nolence ? If it be of the mixture ofthem, how may it be ſaid that of 
divers things which have no being of themſclyes, ſhould be made 
a thing that hath being ? Or thatof divers outfides ſhould be made 
one body? of of divers bodies,one Soul? or of divers deaths, one life? 
or of diyers darkneſles,one ]1ght? Nay rather, why ſay we not that 
he which beyond nature hath made the mixture of theſe bodies,hath 
for the perfeing of our body, breathed a Soul alſo into the body ? 
To be ſhort, the property of a body is toſuffer, and the property of 
our Soule is to doe. Andif the body benot put forth by ſome other 
thing than it (elf, 1t is a very block; whereas the mind that is in our 
Soul ceafeth not to ſtirup and down in it {elfe , though it hayenoe 
thing to move it from without. Therefore it is to be concluded by 
theſe reaſons and by the like, that our Soul is a bodileſſe ſubſtance, 
notwithſtanding that it is united to our body, 

And hercupon it followeth alſo, that our Soule is not any mate- 
riallthing, for as much as matterreceiveth not any forme or ſhape 
but according to his owne quantity, and but onely one forwe at 
once , Whereas our Soule recciveth all tormes without quantity, 
come there neyer ſo many at once or ſo great. Againe , no matter 
admitteth two contrary formes at once ; but our Soule contrari- 
wiſe comprehendeth and receiveth them together, as firc and wa- 
ter, heat and cold , whiteand black ; and notonly together, but al- 
ſo the better by the matghing and laying of them together, To be 
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ſhort , ſeeing that the wore wee depart f,om matter, the moye wee 
| underſtand:ſurely nothing is more contrary to the ſul-ſtance of our 
þ Soule, than is thenature of matter. Furthermore , if this teaſona- 
BE ble ſoule of ours is neither a bodily nor a material{thing , nor de- 
pending upon matterinthe belt ations thereof 2 then muſt ir needs 
be of it {elf and not procced either from body or fromwatter, For 
| what doth a body bring forth but a body ; and matter but matter ; 
] and materiall but marerialls : And thereforeit is an unmateriall 
| {ubltance,which hath being of it ſelfe. oP 
The Soulhath Burt let us fee whether the ſame be corruptible and mortall of 
being ot irſe-. no.Soothly, if F/zt.arch be to be beleeved, itis in yain to diſpute 
P!:arh in his thereof.For he teacheth,that the doftrine of Gods providence, and 
| Frear'lc why the immortalitie of our Soules areio linked together , that the one 
- 04g is asan appendant to the other. And in yery deed , towhatpurpcſe 
| ment of ths Werethe World created , if there wereno body to behol41t:Orto 
wicked. what end behold wee the Creator in the world but toſerve hint 
Vacorrtptible And why ſhould we ſerve him upon #0 hope : And to what pur- 
| pole hath he indewed us with theſcrarec gifts of his, which tor the 
moſt part doe but putus to pain and trouble in this life : if we pe- 
Triſh like the brute Beaſt or the Hearbes , which know him not : 
Howbeit, for the better ſatisfying of the filly Soules which go on 
ful like 'witleſſe Beaftes , withouc taking ſo nuch leyſure in all 
cheirlife , as olice to enter into themlelyes ; let us indeyour here by 
lively reaſons to paint out unto them againetheir true ſhape, which 
| they labour ro deface with ſo much filthinefſe. The Soule of man 
(as I haveſayd afore) is nota body , neyther doth it increaſe or de- 
create with the body:but contrary wiſe the more the body decayeth, 
the more doth the underſtanding increafe ; and the neeter thatthe 
bodydraweth untodeath, the more freely doth the mind underſtand; 
and the more that the body abaterh in fleſh, the more workfell 18 
the mind. And why then ſhould we think.that the thing which be- 
commeththe ſtronger by the weaknefle of the body , and which is 
adyanced by the decayof the bocy , ſhould rerwrnero dyft with the 
body : A mans Sences faylebccauſe his eyes fayle, and his eyes 
fayle becauſe the Spirits of them fayle : but the 111d mans under- 
ſtanding increaſeth, becauſe his eyes ate not buſide : and the olde 
anans xcalon becommeth the mote perfe& by the loſſe of his fight, 
Therefore why fay we not that the body fayleth the Soul, and not 
| the Soule the body;and that the Glaſſes are out of the Speftacles 
ff n | but 
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but the ey/ight 53 ſtill good : Why ſhould we decmethe Sole to 
be forgone with the Sences : It che eye be the thing that ſeeth , and 
theeare the thing that heareth ; why doe we not ſee things double, 
andheare ſounds double, ſceing we have two eyes and two ears? 
It is the foule then that ſecth and hearerh ; and theſe which wee 
take to be our fences, are but the inſtruments of our ſences. And if 
when our eyes be ſhut or picked out, we then behold a thouſumd 
things in our minde; yea , and thar our undetfianding. ir then mc? 
quick-ſighted,when the quickeſt of our eyHght isas good 25 Quench - 
ed or ſtarke dead : how 1s it poſſible that the reaſonable foule 
ſhould be tyed and bound to the fences ? Whar a reaſon 15 it to {ay 
that the ſoule dyerth with the ſences, ſeeing thatthe true ſences doe 
then grow and increaſe, when the inſtruments of ſenſe doe die? 
And whatathing were it, to {ay that abeaſt 1s dead , becuiſe he 
hath loſt his eyes, when we our ſelves ſee,that it liveth after it hath 
forgone the eyes? Allo 1 have proyed that the ſoule is neither 
the body, nor an appertenance of the body. Sithir is ſo, why mea- . 
ſure wethat thing by the body which meatureth allbodies: or make 
that to die with tize body , wlerevy the bodies that die. yea many 
hundred years 3goc, 4ce atter a ccrtain manner liye (till > Or what 
can hurt thatthing, whom nothing hurteth or hindereth in the bo- 
dy? Thougha man loſe an arme , yer doth his foule abide whole 
Aill. Ler him forgoe the one ha'fe of his body , yer is his ſoule as 
found asafore: for it is waole init ſelfe, and whole in every part of 
it ſelfe, wniited in itfelteand inttcown ſubſtance, and by the force 
and power thereof it (headerh it ſelte into all parts of the body. 
Though the body rot away by piccemeal , yet abideth the Soule 
all one and undimmiſhed. Let the bloud dreyn out,the moying Wax 
weake, the ſcnces faile, and the ſtrengrh periſh;and yer abiderh the 
mindc nevertheleſſe found and lively even to theend. Her houſe 
wrſt be pierced through on all ſides , ere (hee be diſconr aged ; her 
walls muſt be battered down ere ſhe fall to fleeting ; and ſhe neyer 
forſaketh her lodging, tillno room be left her to lodge in. True it 
3s, thatthe brute beaſts forgoe both life & action with theic bloud. 
But as for our foule (if we conſider the marter well) it 15 then 
gathered home into it ſelfe, and when our ſences are quenched, then 
doth jt moſt of all labour to ſwrmourt i: ſolfe t working as goodly 
actions at the time that the body is at a point to fail it, yea and 
ofteu tunes far gooalier allo , than eyer it did during the whole 
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life time thereof. As for example, it taketh order for it ſelfe, for our 
houſehold, for the Common-weale,and for a whole K mgdome; and 
that with more uprightneſſc, god/inefſe, wiſdome ; and modera- 
tion, than ever it didatore, yea and perchance in a body lo far ſpent, 
ſo bare, ſo conſumed, fo withered without, and fo putrified within, 
that whoſoever looks upon him ſces nothing but earth, and yet to 
beare him ſpeake wouldr aviſh a man up toheaven, yea, and above 
heaven. Now when a man ſees ſo lively a ſoule in ſo weake and 
wretched a body, may he not ſay as is [ aid of the hatchin 0 of chickens , 
that the ſhell is broken, but there commeth forth a chicken. 

Alfo letus ſee what is the ordinary cauſc that things periſh. Fire 
doth either gocout for wantof nouriſhment , or is quenched by his 
contrary which is water. Water is reſolyed into aireby fire , which 
is his contrary, The cauſe why the Plant dyeth , is extremitis of 
coldor drought , orunſeaſonable cutting , or violentplucking up. 
Allo the living wight dycth through contrarietieof humours , or 
for want of food, or by feeding upon ſome thing that is againſt the 
nature of1t,or by outward yiolence. Of all thele cauſes, which can 
we chooſe to have any power againſt our Soule : Tay againſt the 
Soule of man, which (notwithſtanding thar it be united to matter 
andtoa bodic) is it ſelfe a ſubſtance unbodily,unmateriall,and on- 
ly conceivable in underſtanding:The contrarictic of things : Nay, 
what can be contrarie to that Which /oagerh the comr aries alike e= 
qual in himſclfe : which underſtandeth the one of them by the 0- 
ther: which coucheth themall under oneskill ? and (to be ſhort) in 
whom the contrarteties themſelves abandon their contrarieties , ſo 
as they doe not any more purſue but infue one another : Fire is 
hote, and water cold. Our bodics miſlike theſe contrarics , and are 
gricycd by them ; butour mmd linkerh them together without e6- 
thet burning or cooling it ſelfe;and it letteth the one of them againſt 
che other to know them the better. The things which deſtroy one 
another through the whole world , do mainteine one another in our 
23nds. Againe , nothing is more contrary to peacethen warre is; 
and yet mans mind can $killto make or mainteine peace in prepa- 
ring for warre,andto lay carveſily for warre in ſeeking or imtoying 
of peace. Eyendeath it ſelfe (which diſpatcheth our lite) cannot bee 
contrary to the life of our Soule : for it ſecketh life by death , and 
death by life, And what can that thing mcet withall inthe whole 
world, thatmay be abietooyerthrow un, which can injoyne obe- 
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dience to things moſt contrary ? What thenWant of food : How 
can that want toodin the world , which an $kill to feed on the 
whole world:Or how ſhould that forſake food , which the fuller it 
is,ſo much the hungryer it is ; andthe more it hath digeſted, the bet 
ter able itis to digeſt : +The bodily wight feedeth upon ſome cer- 
rain things , but our mind feedeth upon allthinos. Take from it 
the ſenſible things , andthe things ofund rſtandiny abide with ir 
Niill:bereave it of earthly things , and the heavenly remayne abun- 
dantly.Tobe ſhort, abridgeitof all worldly things , yeaand of the 
world itſelfe, and even then doth it feed at greateſt eaſe , & maketh 
beſt cheere agreeableto his ewue nature.” Allo the bodily wight file 
lethir ſelfeto a certain meaſure , and delighteth in ſome certain 
things. But what can fill our mind? Fillit as full as ye can with 
the knowledge of things , and it is ſtill eager and ſharpe ſer to re- 
ceive more. The more it taketh in, the more it (ll crayeth: and yer 
for all thar, it never feeleth any -awxeſſe or lack of digeſtion. What 
ſhall I fay more : diſcharge our underſtanding from the minding 
of it ſelfe, and then doth it live in him and of him in whom allthings 
doelive. Agame,fill it with the knowledge of it {elfe , and then doth 
it fecle it ſelke moſt emppry , and ſharpeſt ſet upon defireof the other. 
Now then, can that die or decay for want of food, which cannot be 
glutted with any thing , which is »ouriſhed and maintained with 
all things , and which liveth in very deed upon h1m by whom all 
the things which we wonder at here beneath areupl eld: 

And whatelſe is violence, bur a iultling of two bodiestogether : 
and hoy can there be any ſuch betweene a bodie & a fpitituall ſub= 
Rance: yea or of two ſpirits one againſt another, ſeeing that often- 
times when they would deſtroy one another , rhey uphold onean- 
other: Andif the Soule canner be puſhed at , neither inwardly nor 
outwardly : is thcreany thing in nature that can naturally þurt ic - 
No : butit may perchance be yweakened by the very force of his 
encounter , as welſee it doth befal[to our ſences. For the more ex- 
cellent and the morelenſible the thing is in his kind which the ſence 
receiveth ſo much the morealſo isthe ſence it ſelfe offended or gric- 
ved thetewith. As forexample,the feeling, by fire;the taft, by harſh- 
neſſe;the ſmelling, by favours ; the hearing , by the hideouſneſſe ct 
noyſe, whether itbe of Thunderclap or of the falling of a River; 
and the fight, by locking upon the Sunne , upon Fire , andupon all 
things that haye a gliſtering brightnefle, I omit , that i» the m_ 
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I6 The Souleof Man ts 
of theſe things, it is not properly thelenſe it ſelfe, but the outward 
inſtrument of {enfe onely that is offended or hurt, But letus ſee if 
there bee the like inour reaſonable ſoule. Nay, contrariwiſe the 
wore of underſtanding and excellencie that the thing ts , rhe more 
dothit refreſh and comfort our minde. If jt bedarke fo as wee un- 
derftand itbut by halves, it hurteth us not, but yer doth it not de= 
lohtus. Nay, as weincreaſe in underſtanding it, ſodoth ic like us 
the better, and the hugher it is, the more doth it fir yp the power 
of our underſtanding , and (as you would ſay) reach us the hayd 
to draw usto the attainment thercof. As for them that arc dum- 
Gghted, we forbid them to behold che things that are over-brighr. 
Butas for themthat are of rawelt capacity , wee offer them the 
things that are moſt underſtandable, When ti:c ſence beginneth to 
perceive moſt ſharply, then itis fain to give over , as it it feltthe 
very death of it ſelfe. Contrariwile, when the minde beginneth to 
r:ndcritand, then is it moſt defirous to hold on fiifl. And whereof 
commeth that, bur that our {enics work by bodily inſtruments, bur 
our mind worketh by a bodilefſe ſubſtarce which necdeth not the 
help ofthe body. And ſceing that the nature , the nouriſhment and 
the ations of our ſoule , areo far diftering, both from the 2 - 
eurc, nouriſhment and aQions of the body, and from all that eyer is 
doneor wrougat by the body, can there be any thing more chil- 
diſh than tocieem our ſoul to be mortall by the abating & decaying 
of our ſences, or by the mortallity of our bodies ? Nay contrariwilc 
it may be moſt ſoundly and tubttantially concluded thereu pon that 
mans ſoule js of its own nature tmmortall , ſecing that all deathas 
well yiolent as naturallcommeth of the body and by the body. 
Whar is dearth Ter us fecfurther what death or corruption is. It is (lay they) 
a ſeparacing of the matter from his forme. And foraſmuch as in 
man the {oule is confidered to be the forme, and the body to be as 
the marter, the ſeparation of the ſoule from the body 1s commonly 
called death. Now then , what death can there be of the foule, 
fith it iS unmateriall, asT have ſaid atore, and a forme that abidecth 
of it{clfe ? For(as onefaith) a man may take away the roundneſſe 
or {Quareneſle trom a table of copper , becauſe they have no abi- 
ding but in thematter: but had they {uch a round or {quarc form,as 
might havean abiding without mattcror {tufte whercintobe , our 
of doubr, ſuch forme or ſhape [ſhould continue for ever. Nay (which | 
more 15) how can that be the corruprer or athing, which is the per- 
:: feetion 


. immortall, or dyeth not. 17 
fetion thereof : The eſſe corfineſſe aman hath , the morehath he 
of reaſon and uncerſtanding. The /eſſe our minds be ryed 10 theſe 
bodily things the more —_ and cheerefull be ther, Ata word , the 
full and perfect life thereof, is the f:lland utter withdra wing there- 
of from the bodie and whatſocyer the bodie is made of. All thete 
things are ſo cleere as they needeno proote. Now , weeknow that 
every thing worketh according tothe proper being therof.and that 
the ſame which perfeFerh the oper ations of a thing , perfitterh rhe 
being thereof alſo. It followeth therefore , that {ith theſcparatior, 
ofthe body from the Soule, and of the forme from the matter , per - 
fefeth the operation or working of the ſcule (as I have fayd a- 
fore) it doth alſo makeperfc& and ſtrengthen the very being there- 
of,and therefore cannot inany wiſe corrupt it. Apd what elſe is dy- 
ing but to be corrupted ? And what els is corrupting but ſuffering: 
Aud whatels isſuftering,but receiving : And how can that which 
receiyeth all things without luffering , receive corruption by any 
thing ? Fire corrupteth or rarreth e1rbodies, and we ſtiffer in re= 
ceivingit. So doth allo extreme colle: butit we ſuffered nothing 
by it, it could notfreeſe us. Our fences likewiſe are marred by the 
exceſſive force of the things which they light upon. Andrhatisbe- 
cauſe they receive and perceive tne thing that grieyeth them , and 
for that the manner of their behaving of themilelves towards their 
objects , isſubic&ro ſuffering. Burt as forthe reaſonable Soule; 
which receiveth allthings after one manner, that is to wit by way of 
underſtanding,wherethrorgh italway worketh & is never wrought 
»to,how 1s it pcfſible for it te corrupt or marye it ſelfe: | 
For what is the thing whercat our Soule ſuffexeth ovght in the 
{ubRance thereof , I meane whereby the ſubRance of our Soule is 
any whit impaired or hurt by minding or conceiving the fame in 
underſtanding : As little doth thefire hurt itas the aire, and the 
aire asthe fire. Aslirtle hurtreceiveth it by the frozen ice of Nor- 
wey , as by the {corchirg ſands of Affricke. Aslittle alio doth yice 
annoy 1tas vertue. For yice and yertue areſo farre of from incom- 
bering the ſubſtance of rhe ſoule , that our mind doth never con- 
cerve or underſtand them better, than by ſetting them together one 
againſt another. 7 hat thing therefore which doth no whit appaire 
'8 ſelfe, but taketh the ground of perfeiling is ſclfe b all things , cay- 
not be marred or hurt by anything. - 
Again, whatis death; The wrrermeſ? print of moving , and the 
D ritterryoff 
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wtermoft bound of this life. For even in livirg we dye , andin dy- 
ingwe live, and there isnot that ſtep which we ſct do:vne 1n this 
life , whichdothnot continually ſtep forward unto Cearh,, after 
the manner of a Diallor a Clock , which mountingup by certain 


| deorees forgocth his moying in moying from Minutcto Minute. 


T akhe away moving from abody , and it dothno more live. Now 
fer us ſce if the ſoul allo be carryed with the ſame moving. If it be 
caryed with theſame moviny,then doth it undoubtedly move there- 
withall.Nay contrariwiſe , whetherthemind rc{t or whether it be 
buzyed about the proper operatiors thereof , itis not perceived 
either by any panting of hart , or by any beatingof pulſes,or by any 
breathing of Lungs, Ir is then as a Ship that carieth us away 
with it, whether we walke or ftſtill ; theſticking faſt whercof or 
the tying thereof to apoſte,hindereth not our going up and downe 
in it till. Againe , ifthe ſoule be ſubic tothe finall corruption of 
the body, then is itſubiect to the alterations thereotalfo ; and if it 
be ſubje& to the al:erations , it is ſ1bjeRtotime allo. For altera- 
tions or changes, arc ſpices, or rather copſequents of moving, and 
movings are not made but in time, Nov man in reſpect of the 
body hath certain full poynts or ſtops , at the which he receiyeth 
manifeſt changes , and thereafter groweth or decayerth. But com- 
monly where the decay of the body beginneth, there beginneth the 
chief ftrevgth of the mind ' Howbeitthat in ſome men , not only 
their chinnes are covered with down , but allo their beards become 
gray, whoſe minds for wantof cxcrcite , ſhew no ſigne at all either 
of ripencſſc or growing, Moreoyer,time (as reſpect of the body) 
camot be called againe , bur in reſpet? of the mind it 55 alwayes 
preſent, Yea and ri9pe perfetteth , accompliſhcth, and increaſeth our 
mind , and aftera ſort reneweth and freſhcth 1t from day to day, 
whercas contrariwiſe it forweareth , waſheth away and quighr 
conſumeth, both it ſelfe,and the body with the life thercof. It follo- 
weth then that the reaſonable Soulc 15 not ſubje& to time , norcon- 
{equently to any of the changes and corruption that accompa- 
nictime. Nay we may ſay this much more 5 That nothing inthe 
whole world s nouriſhed with things better than it ſclfe ; neither 
acth ar'y of them comain greater things than it ſelfe ; But the 
things that are corrypribledo live of corruptible things, and can- 
not liye yithout corrupting, them : asfor example , bers Hobs 


herbs, men by beaſts, ani ſo forth, And therefore things which 
live 


immortal, or dyeth not. Iy 
live by uncortuptible things , and can fo receive and digeſt them,as 
to turne them into the nouriſhment of their nature,and yet not cor- 
rupt them ; are uncorruptible themſclves to. Now the Soule of 
man, I meanethe reaſonableſoulc or mind , conceiveth reaſon and 
truth,and is fed and ſtrengthered with them. And reaſon and trut!: 
arc chings unchangeable , nor ſ1b:eC&t torime , place or alteration, 
but ſteady , unchaungeable, andeveriaſting.For that twice two be 
fowecr, andthat thereis the ſame reaſon in the proportion of cight 
untoſix that is of fower unto three , or thatin a Triangle,thethrec 
inner angles are equall with the too right angles; and ſuch like; 
are truths, which neither years, nor thouſands of years can 
change; as true at this day , as they were when Egcl:de firlt fpake 
them. Ando forth of other things. It followeth then thatthe Soulc 
comprehending reaſon ard truth , wbrch are things free from cor- 
raption, caruot in any wiſe beſub;ett to corruption. 

Again, Who ts heof all mi that deſirath v8t to be immort all? 
And how could any man defrre it, if he underſtood not what it is * 
Or how could te be able tourder ſtand it , wnleſſe it were poſſivie 
for himto attain untoit? Surely none of us coycteth to be begin- 
ningleſſe, for none of us is ſo; neither can any ofus be ſo. And as we 
cannotſo be, ſoalſo can we not comprehend whatit is, For who is 
he that is not at his wits end , but onely to thinke upon eternitie 
without beginning ? On the contrary part there js not ſo baſe 4 
minde which coveteth not to Ive for ever, inſomuch that whereas 
we looke not for it by nature, we ſecke to obtain it by skill and 
pollicie , ſome by books, ſome by Images, and ſcme by other de- 
vices ; and eyen the greſſeſt ſort can well imagine in themſelves 
what immortality iz, and are able beth to conceive it , and to be- 
lieve it. Whence comes this, but that our ſoules being created 
cannot conceive an everlaſtingneſſe without beginning , and yet 
nevertheleſle, that foraſmuch as they be created immort all, they doc 
well corcetve au immortality or everlaſlingncſe without end ? And 
whereto ſerves this univerſall defrre, if it be not natur all ? or how 
25 tt natnral'if it be in vain? and not oncly in vain, but allo to 
bring us to kclland to torment ? Let us wade yet deeper. 1/6 
can diſfute, &r once ſo much as doubt whether the ſoule be in3- 
mort all or no , but hethat ts capable of Immortality, And who cat 
unde; ſt and what difference is betwixt mort 2/1 and Immortal!, but be 
that 3 Immortall? Man is able to difcerne the difference be 
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20 That the Souleof Man is | 
tweene that which isreaſon, and that which isnot, and thereupon 
werterme him reaſonable. Whoſoeyer would hold opinion that a 
man is not reaſonable,ſhould need noneother difproofthan his own 
diſputing thereof;for he would go aboutto prove it by reaſon. Man 
can $killto diſcerne the mortall natures from the immortal], and 
therefore we may well lay he is immortall. For hethar ſhould dil- 
pute to the contrary, ſhall be driven to bring f{uch reafons, as ſhall 
of themſelves make him to prove himſeife immortall. Thou ſayeſt 
the ſoule cannot be immortall : and why ? Becar'ſe (favtrhou) 
that to be ſo , it would behove it to workeleycrally by it telfe from 
the body. When thou thinkeſt that in thy minde, conſider what thy 
body doth at the fame time. Nay,yet further, who hath taught thee 
ſo much of the immoxrall nature, if thou thy ſeife be not immortal? 
Or what worldly wight can ſay what the imvorking of a reaſonable 
with 35 but the wight which mm it ſelfe hath the uſe of ;eaſov. 

Yer fayeſt thou (till, if the foule be immortall , it 1s freefrom 
ſuch and ſuchpaſſhons, How entereſt thou ſo far into the Nature 
thatis ſo far above thee , if thou thy ſelfe becſt mortall ? All the 
reaſons which thou alleadgeſt againſt the immortality of the ſoule 
doe fight direRtly tothe proofe of it. For if thy reaſon mounted no 
higher than tro the things that are morrall , thou ſhouldeſt know 
neither mortall nor irnmortall. Now it is not ſome one covetous 
man aboye all other, that defireth immortality , nor ſome one man 
excelling all others in wiſdome, that comprehendeth it, but all mas- 
kind without exception. It is not then ſome one ſeycrall skill or 
ſome one naturall property , that maketh ſuch difference betyyeen 
man and man as we ſee to be between many, but rather one ſelfe- 
jamemnature common to all men , whereby they be a!l made to dif- 
fcr from crherliving wights, which by no deed doe ſhew any de- 
fre to over livethernielyes, ne know how to live, and therefore theit 
lives doe vaniſh away with their bloud , and is extinguſhed with 


their bodics, If ever thou hat looked to dic, confider what diſcourſe 


thou macelt then inthy minde , thou never couldeſt perlwadethy 
contcience, nor wake thy reaſon to conceive , that the loule ſhould 
dye with the body ; but even in the ſelfeſame time when it diſpu- 
teth againſt it ſelfe , it {iificth it (clfe I wot not how from all thy 
conclutons, and faileth ro conſider in what fate it ſhall be, and 
where it ſhall become whien it is out of the body, The Epicure that 
bath ditputedof it allhus life long, when he commerh to death, be- 
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Queatheth a yearly penſion for the keeping of a yearly feaſt on the 
day of his birth. I pray you to what purpoſe ſerve feaſtings for the 
birth ofa S1ire, ſceing he eſtecmeth himſelfe to be 0 better rhan 


fo? Nay, what elſe is this, tiana crying ont of bis nature againſt 


him, which with one word contuteth all his vain arguments ? A- 
nother laboureth by all means poflible, to blot out in himſelfe the 
opinion of immortallity; and becaule he hath lived wickedly in this 
world, he will needs beare himlelfe on hand , that there is no Ju- 
Rice in the worid to come. But then is thetime that his own na- 
ture waketh and ſtarterhup, as it were out of the bottome of a wa- 
ter, and at that inſtant painteth againe before his eyes, the {elfefime 
thing which he tooke ſo muchpains to dceface, And in good footh, 
what a number haye we lcen , which haying been deſpiſers of all 
Religion, have at the hower of death been glad to vow their ſoules 
to any Saint for reliefe; focleere was then the preſence of the life 
to come before their eyes. Thad lever (fayd Zens) toſecan Indian Cleyi.tib.r. 
burne himſelfe cheerfully , than to heare all the Phitolophers of the 
\World diſcourfing of the 1mmortality of the ſoule ; and in very 
deed it is a much ſtronger and better concluded argument, Nay 
then, Ietus rather tay , I had leyer fee an Atheiſt or an Epicure 
witndſe the immortallity of the ſoule , and willingly taking an 
honourable farewell of nature upon a ſcaffold , then to hcare allthe 
Docors ct the world difcourſing of it intheir pulpits. For what- 
ſocyer the Enicures ſay there, they ipeake it adviſedly and (as ye 
would ſay)freſh and faſting; whereas all chat eyer they haye ſpoken 
all thcirlife afore, 15 to be accornted bur as the words of Drank - 
ard: , that is to wit, of men belotted and falne aflecpe in the de- 
lights and plcafures ofthis world , where the wineand the exceſſe 
of meat and rhe vapors that fumed up of them did ſpeake, and not 
the merthcmſelyes, What ſhallltay more ? I have told you al- Three lizes in 
ready,that in theinward man there are (as ye would ſay)three men, Pan. 
thc living, the ſenſitive, 2nd the reafonable, Let us ſay therefore 
t1atin the ſame perſon thereare three lives continued from one to 
aporher : namely, the life of the Plant the life of the Beaſt, and the 
life of the Man or of the Sole, Solong asa man is in his mo- 
tacrs womb, hedoth notonely live and grow ; his ſpirit feemeth 
roflcep, and his ſences ſeem to be in a ſymber , to as helcemerh 
ro he nothing elſe then a plant. Neverthcleſle, if yeconfider his 
eyes, 115 cats, his tongue, his fences , and his moyings , you _ 
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eaſily judp that he is not made to be for ever in that 9iſon, where he | 
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neither ſeth nor heareth,nor hath any rocm to walk in, but rather 
that he is made to come forth into an opener place, where hee may 
have what to ſecand behold and wherew ti to occupy all the pow - 
ers which weſce to be in him, As ſoon as he is come out, he begin- 
neth toſee,to feel, and to move, and by little and lutle falleth tothe 
perfe& uſfingof hislimbs.and findeth in this world a peculiar object 
for every of them, as yiſiblethings for theeyec, ſounds for his heat - 
ing bodily things for his feeling ad ſo forth.Bur belidesal this,ve 
find there a 1nd; which by the eys as by windows beholdeth the 
world , and yet in allthe world finding not any one thing worthy 
toreſt wholly upon, mounteth up to ſim that made it , which minde 
like an Emmpreſſe lodgeth in the whole world , and not alonely in this 
body;which by theſences(and oftentimes alſo without the {evces) 
mornteth above the ſence s, aud ſtrezneth it ſelf to go out of it ſeif,as a 
child doth ro get out of his mothers wombe. And therefore we ought 
lurely toſay that ths Mind or Reaſon enght not to be ever inpriſcn. 
That one day it ſhall ſeeclcerly,andnot by thcledimme and cloudy 
fpeft acles: That it ſhal:come in place where it ſhall have the true 
objc& of underfianding : and that hee ſhall have his life free from 
theſe ferters and from all the affcCtions of the body. To beſhort, that 
as man is prepared in his mothers wombe to be brought forth into 
the world ; fo is healſo after a ſortprepared inthis body and in this 
world,toliyc in another world. We thenunderſtand it, when by na- 
ture it behoycth us to depart out of the world. And what child is 
there which(ifnature did not by her cunning drive him out, )would 
of himſelf come out of his Covert, or that cometh not out as good as 
forlorn and balf dead;or that it he had atthat time knowledge aud 
{peech,would not call that death,wvhich wecall birth;and that ade- 
parture out of lite, which we call the entrance into it?Aslong as we 
be there, we ſec nothing though our cys be open. Many alſo do not 
ſo much asſtir,except it beat ſome ſucain ſcaring or ſome other like 
chance; andas for thoſethar (tir , they know not that they have 
either ſence or moying. Why then ſhould weethinke it (travge, 
that in this life our wder{tanding ſceth to little, that many wen doc 
never mind the immortall nature, untill they be at the laſt caſt, yea, 
and ſome thinke not tLemfelyes to have any tich thing, how ber: 
that even by fothinking they ſhew themſelyes ro have part there- 
of ? And imagine yice that the wrbo;n babe hath not as much adoe 
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by natureto leaye the poore skin that hee iswraptin , as wee have 
hindrance in our ſencesand in our impriſoned reaſon, when wee be 
at thepoint to leayethe goods and pleaſures of this world, and the 
very fleſh it ſelf which hÞ[deth us as in agrave? Or had the babe 
ſome little knowledge ; would he not ſay that no life were compa- 
yabletothelife where he then is, as we ſay there is nolife to thelife 
of this world wherein we bc?Or would he not account the ſtage of 
our ſences fora fable, as a great ſort of us account the ſtage that is 
prepared for our Souls? Yes ſurely : and therefore let us conclude 
where wee began, namely that man is boch inward and outward. 
In the outward man, which 15 the body. he reſembleth the being 
and the proportion of all the parts otthe world. Andinthe inner 
man hereſembleth whatſoever kinde of liteis in all things, or in a- 
ny thing that bearcth life in the world. In his mothers womb he 
liveth the life of a planc, howbeit with this further, that he hath a 
certain commencement of ſenſe and moying which excced the 
Plant, and doe put hw in a readinefſſe to be indowed with Sences 
as a Beaſt is. Inthis life he hath Senſe and moying in their perfc&ti- 
on which is the property of a ſenſitive wight; but yer beſides thele, 
he hath alfoa beginning to reaſon and underſtand, which are a be. 
ginning of another life, ſuch as the ſenſitive wight hath not, and this 
life is to be perfected in another place. Inthe life to come he hath 
his ations free and full perfected , a large ground to worke upon, 
able to ſuffice him tothe full , and alightto his underſtanding in 
ſtead of alight tothe eye. And Jrke as 1 comming emo the world, 
he came as it were out of another wo;ld ; ſo in going yet into aro- 
ther warld, he mft alſo goe ont of this worId, He commceth out of 
the firſt world into the ſecond, as it were fayling in nouriſhment, 
but growing in ſtrengthunto moving, and ſenſe ; and he gocth out 
of the ſecond into the chird, failing inſences and moving, but grow= 
ing in reaſcn and underſtanding. New ſceing we call the paſſage 
out of the firſt world 1nto the ſecond abir:b, what reaſcn is it that 
we ſhould call the paſſage ont of the ſecond into the third a death ? 
To be ſhort he that confidercth how alltheactions of mans mind 
tend torhe time to come, without poflibility of ſtaying upon the 
preſent time, how-pleaſont and delighitulifoever it be : werway wel 
diſcerne by ttm all, that his being (whicti in every thing(as tayth 
Ariftotle) tolloweth the working thercot} is allo wholy bent to- 
wards the time to come ; as Who would ſay this preſent life were 
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unto it but as a narrow grindle, on the further ſide whereof (as it 
were on thebank of ſome ftreame or running water, ) he wereto 
findehist; we dwelling place and very home indeed. 

But now is ittime to ſee what 1s ſayd to the contrarie * where- 
in we have toconſider eftfoons that which we ſpake of afore;name- 
ly that sf all thar ever 6s in us were tranſitorie and mortall , wee 
ſhould not be ſo witty to ex amine the Immo:tallitic as we be © for 
of contrariesthe skill is all one, If a man were not mortall , that 
15 tofay, if he had no life, he could not diſpute of the mortal life; 
ncither could he ſpeake of the immortall,if he himſelfe allo were not 
immortal]. Therefore let us goe back retrive, Some man will 
fay . that the ſoule dyeth with the body , becauſe rhe ſoule and 
the body are but one thing , and he believeth that they be both bur 
one, becauſe heſceth no more bur the body. This argument is all 
one with theirs, which denyed that there is any God, becaule they 
{aw him not, But yet by his doings thou maiſt perceive that 
there isa God : diſcerme likewiſe by the docings of thy ſoule, that 
thog haſt a ſoule. For in a dead body thou lce{t the fame parts 
remain , but thou ſeeſt not the ſame doings that werein it afore, 
When a man isdead, his eye feeth nothing at all, and yet is there 
nothing changedof his eye : but while he 15 ahye he ſeeth infinite 
things that aredivers. The power then which ſeeth is not of the 
body. Yet notwithſtandino, how lively and quick-ſighted ſoeyer 
the eye be; it ſceth notitſelfe. Wonder not thercfore though thou 
have a ſouvle, and that the ſameſoule ſce not it iclfe. Forif thine cy- 
Gohtſaw itlelte, it werenot a power 0r ability of ſeeing, butayi- 
fble thing : likewiſe, if thy ſoule ſaw it felfe , it were no more a 
Soule, that isto ſay the worker and quickner of the body , but a 
very body, unable to doe any thing of it {elfe, and a maſſie ſubſtance 
ſubj<Ato ſiffering, For we lee nothing but the body and bodily 
ſubſtances. Butin thisthou perceiveſt ſomwhat elſe than a body 
(as Thave ſaid afore) that if thine eye had any pecular colour of 
1: 0\vn, 1t could not diſcerne any other colour than that. Sceing 
then that thou conceiyett ſo many divers bodies at once in imag1. 
nation :needs muſt thou haye a power in thee which is not a body. 
Be it {{ay they) that we haye a power of ſenſe; yet have we not a 
power of reaſon; for that which weca!l the power of reaſon or un- 
derſtanding, is nothing bur an excellencie or rather a conſequence 
of tence, informuct: that when ſenſe dyerh , the reſidue dycth there- 
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with alſo. Soothly in this which thou haſt ſaid, thou haRt ſur» 
mounted ſence ; which thing thou haddeſt not done,if thou haddcſt 
nothing in thee beyond ſence, For whereas thou ſayeſt, if the ſence 
dye, the reſt dyeth allo ; it is a reafon that proceedeth from cnc 
cerme to another, and it is a gathering of reaſons which conclude 
one thing by another. Now the lences do indeed perceive their ob. 
jects, but yet how lively ſo ever they be, they reaſon not. Wee ſee a 
Smoake ; lo farre extenderh the ſence. Butif weinferre, therefore 
there muſt needs be fire , and thereupon ſeeke who was the kindlcr 
thereof: that ſurmounteth the ability.of ſence, Wee heare a piece of 
Muſicke ; that may any beaſt do as wwell as we. But his hearing of 
it is but as of a baze found ; whereas our hearing thereof is as of 
an harmony, and we diſcern the cauſe of the concords and diſcords, 
which cytherdelight or offend our{ence. The thing that heareth the 
found 1s the ſence;but the thing that judgeth of that which the ſence 
conceiveth,is another thing than the ſence. The like 15 to be ſaid of 
Smelling, Taſting,and Feeling. Our fimelling of tents, our taſting of 
ſavours,and our tceling of libflances,is in deed the work of our fen- 
ces. But as for our judging ofthe inwardf'yertuc of the thing by the 
outward {ent thercof, -or of the whoJſomneſle or unwhol{omneſſe 
of food by the tate thereof, or of the hotneſſe or yehemency of a 
Fever by feelingthe Pulſe ; yea and our procceding cyen into the 
yery bowels of a man , whether theeye being the quickeſt of 31! 
ſences is not able toatrain; lurely it is theworke of a more mighty 
power than the Sence is. And in very deed there are Beaſts 
Which do hearc,ſce, {mell.taſte, and feel much better and quicklier 
than man doth, Yetnotiwith{tanding none of them conferreth the 
contraries of colours, ſounds, ſents and {ayours, none forteth them 
out to theſerying one of another , or to the ſerving of thernlelves. 
Whereby it appeareth, that man exccllcth the beaſts by another 
power than tie fences, and that whereas aman is a Painter . a 
Muſician, or a Phiſician, he hath it from elſewhere then from hu 
ſences. Nay, Ilay farther , that ofcentimes wee conclude clean 
contrary to the xeport of our ſences. One eye percharce tcltcth us 
that a Tower which we ſee afaroff is round, whereasour realtor 
&cemeth it to be ſquare : or that a thing 1s ſmall , whichour realtor, 
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this diſcretion, certaine Elephants (ſayth Vitelio ) which were paſ.. 
ſing oyera long bridge , turned back being ceceived; andyetthey 
wanted not fight no more then we doe. But they that lead them 
werenot deceived, Theirleaders then beſides theireyfight, had in 
them annother yertue or power which corrected their ſight, and 
therefore ought to be of higher eſtimation. In hikecaſe isit with 
the reſt of the other ſences. For our hearing telleth us, that thethun- 
der-clap is after the lightning; but Skill aſſureth us that they be 
both together, for there is a certain power in us, 'which can kill 
ro difcerne what proportionis between hearing and ſceing. Alſo 
the tongue of himthat hathan ague, beareth him on hand chat even 
ſugar zs bitter, which thing he knoweth by his reaſon to be untruc, 
To be ſhort, thoſe which have their ſences oſt quick and lively, 
be not of the greateſt wiſdome and underſtanding, A man therefore 
differcth from a beaſt, and excellech man by lome other power than 
ſcnce. For whereas it is commonly ſayd, that ſueh as have ſeenmoſt 
arecommonly of greateſtskill, weſee that many have trayailedfar 
both by Sea and land, which haye come home as wile as they went 
forth. A horſe hath as good eyes as hethat rides upon him, and 
yetfor allhis travailing, neither he , nor peradyenture his rider 
whom he beareth become any whit the wiſer by that which they 
haveſcene : whereby it appeareth that ir is not enough toſce things 
wleſſe a man doe alſo mindethemto his benefit. 

Now there is great difference between the livelyneſſe of the 
Sence, and the power that governeth the Senſe; like as the re- 
port of a Spie is onething, and the Spice himſclte 15 another, and 
the wildome of the Captain that receiyeth the report of the Spie 
isathird. Nay, who can deny, that ſenſe and reaſon are diyers 
things; or rather: who will not grant, that in many things they be 
clean contrary? Senſe biddeth us ſhun and eſhew griefe ; whereas 
reaſon willeth us to proffer ourleg ſometime to the Surgeon tobe 
cut off Senſe plucketh our hand our of the fire,and yet we our ſelves 
Put fire to our bare skin, Hee that ſhould ſcea Scevola burn off his 
own hand, without ſo much as once gnaſhing his teeth ar it, would 
think he wereurtterly ſcnleleſle : fo mightily doth reaſon oyer-rule 
{cnſc.,10 be fhort, Senſehath his peculiar inclination, which is appc= 
rite, and reaſon I:kewile hath his, which is will. And like as rea- 
ſon doth often times over rule ſenſe, and is contrary tout , fo will 
corrcCterh rhe ſenſuall appetite or luſt that 1s in us, and warteth 

A= 


zmmbrtall, or dyeth not, 27 
apainſt it. For in an Ague we covet tedrinke , and in an Apoplextc 
we covet to ſleepe, and in hunger we coyet toeate, and yet from 
all thoſe things doth our willreſtrainus, The more a man followeth 
his luſt, thelefſeis heled by will : and the more he ftandeth upon 
thepleafing of his ſences, the leſſe reaſon uſeth he ordinarily. 

Again, let us conſider the brute beaſts which have the ſenſitive 
partas wellas we. If we haveno more than that, how commeth it 
to paſle thar a little childdriveth whole flocks and heards of them 
whether he liſterh,and ſomtimes whether they would not?Whercof 
commeth it that eyery of them in their kind, doe all live, neſtlc,and 
ſing after one fort, whereas men haye their Laws, Commonweales, 
manners of building, and formes of reaſoning, not onely diyers, but 
alſo commonly contrary? Now what can harbour theſe contrarieties 
together, bur onely that which hath not any thing contrary unto it, 
and wherein all contrary things, doe Jay away their contrariety? 
Surely it is not theſenſe thar can doe ir, whoſeproper or peculiar 
obje& 15 moſt contrary to the ſenſe. Beſides this(as I have fad afore) 
whereas we concerye wildome, skill, yertue, and ſuch other things 
which are all bodileſſe, our fences have none other thing to work 
upon, than the qualities of bodily ſubſtances. And whereas we make 
univerſall rules of particular things, the ſences attain no farther 
thantotheparticular things themſelves. And whereas we conclude 
of the cauſes by their effects, our {ences perceive no more but the 
bare effes: And whereas concerning the things that belong to un- 
derftanding, the more underſtandable they be,the more they refreſh 
us; contrati\viſe, the ſtronger that the fenſible things are , the more 
doe they offend theſenſe : To be ſhort, the ſelfefame thing which 
we ſpeak in behalfe of the ſences, proceedeth from eſewhere than 
from the Sences, And we will eaſily diſcerne, that he which denyerh 
that beſides the common fence, there is 1in man a reaſon or under- 
ſtanding, diſtinRand ſeyeredfrom the ſenſe, is yoyd both of under- 
{tanding and of ſence. 

But fcc here a groſle reaſon of theirs. This reaſon or power of 
uuderſtanding (fay they) which 15 in man, is corruptibleas well as 
the power of perceiving by the Sences. I think I haye proyed 
the contrary already, nevertheletle, Jer us examine their reaſons 
yet further, Theformeor ſhape oof every thing (fay they) doth pe- 
riſh with the matter. Now the foule is as you would fay the forme 
or ſhape of the body therctgreit corrupteth with the body, This ar- 
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pument were rightly concluded , if ir were meant of the material 
forme. But I have proyed that the ſoule is unwateriall; and hath a 
c6tinuanceof irfſelf. And indeed the more it isdifcharged of matter, 
the moreit rctaineth his own peculiar forme. Therfore the corrupti- 
on of the matter toucheth not the ſoule at all. Again, if mens ſouls 
live(fay they) after theirbodies,then are they infinite, for the world 
is without beginning.& without ending,and (as weknow) nature 
can away withno infinite thing : therefore they live not after their 
bodies. Yes, ſay I, for I have proved that the world hath a begin. 
ning,and that with ſo ſubſtantial reaſons ,as thou art not able to dilſe 
prove, Therfore it followeth that the inconyenience which thou at. 
le i1gcft can haye no place. Another {ayth,Ifdead mensſouls liveſtil, 
why comethey notto tell usſo ? And hethinketh he hath tumbled 
uron a wonderfull ſubtle deyice. But how doth this follow in rea 
ſon ? There hath not come any man untous from the Indies along 
time: ergo there beno Indies. May not the ſawe argument ſerye as 
well to proyethat we our ſelves are not , becauſe we neyer went 
thither? Again, what intercourſe is there betweenthings that have 
bodies, and things that have no bodies, or between heayen and 
earth,confidering that there is ſo {mal intercourſe eyen between men 
which live under one felfeſlame Sun ? Hethat is made a Magiſtrate 
in his own Countrey, doth nct willingly return to the place of his 
bantſhment.Likewiſerthe Soxle that # lodged in the | apof his God, 
and come home into h1s. native ſoyle, forgoeth the deſire of theſe lower 
#bings, which to his ſight beholding them from above, and leſſe then 
the point of a needle, On the other f1de, he that is pur in cloſe priſon, 
(how defirous ſoever he be) cannot goe out; ſo theſaule which is in 
the Jarle of his ſover aign Lord God, hathnoveſpit or ſporting time to 
come tell 1s what #s dovethere. Untothe one, the beholding of the 
everlaſting God 15as a Parad:ce wherein he is willing to remain; 
and unto the other his own condemnation is an impriſonment of his 
will.But we wculd have God to lend both the one X the other unta 
us to make us to believe. A» who would ſay, is flood him greatlyon 
hand to have us to believe, and not rather #s that we ſhould believe. 
And ineffe&t whatelſe is all chis, but a defiring that ſomeman might 
return into h1s mothers womb again, to #courage young babes 4- 
gainſt the pinches and pains which they abide in their birth, wherof 
they would beas ſhie as we be of death, if they had thelike know- 
ledge ofthem? But let us letſuch yanuies paſſe, and come to the 
ground, | Yee 
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Yee beare us on hand (faythey) that the ſoul of man is but 
ene, though it have divers powers. Whereof we ſec thefenfitive, 
andthe 2rowing powers to be corrupted and to periſh : therefore 
it ſhould ſeeme that the underſtanding or reaſonable power alſo 
ſhould doe the like. At a word, this is alloneasif a man ſhould ſay, 
you tell mee that this man, is both a good man, a good Sword 
player, and a good luteplayer altogether ,and that becauſe his ſword 
falls out of his hand, or his hand it (clfe becommeth lame. therefore 
he cannot be a good or honeſt man ill as- you reported him to be, 
Nay though he loſe thoſe inftruments, yet ceaſeth he not therefore 
to be an honeſt man, yea, and beth a Sword-player, and a Lute- 
player too, as inteſpett of skill. Likewiſe when our ſoules have 
foroone theſe exerciſes, yet ceaſe they nor to be the ſame they were 
afore, To inhghten this point yet more ; of the powers of our 
Soule, ſome are exerciſed by the inftruments of the body , and 0- 
therſome yyithoutany help or furtherance of the body atall. Thoſe 
vyhich are exerciſed by the body , ate the ſences and the powers of 
the ſences,and the powers of thegrovving , vyhich may carrie the 
ſame likeneſſe that is between a Luter and a Lute, Breake the 
Luters Lute, and his cunning remainethftill, but his putting of it in 
* praKtice faileth. Give him another Lute and hee falls to play- 
1g new again. Put outa wans cyc, andyet the abilityof fec- 
ing abideth Rtill with him, though the very a of feeing be diſap- 
pointed, But giveunto the oldeſt Hag that is, the fame cyesthar 
he had when he was young, and he ſhall ſee as well as eyerhe did. 
Afﬀerthe ſame manner is it withthe growing or thriving power. 
Reſtore unto it a good ſtomack , a ſoundliycr, and a perfe&t heart; 
and it ſhall execute his funRions as well as eyer 1t did afore, The 
power that worketh oft ſelfe and without the body , is the power 
of reaſonor underſtanding, which if we will we may call the mind. 
And ifthou yer tilldoubt thereof, conſider when thou mindeſt a 
thing earneſtly what thy body furthereth thy mindetherein, & thou 
ſhalt perceive that the more fixedly thou thinkeſt upon1t , theleſle 
thou lceſt the things before thee, and the more thy minde wandereth 
the more thy body reſteth : as who would ſay thatthe workings of 
the body, arcthe greateſt hinderance and impediment that can bee 
tothe peculiar doings of the winde. And this ability of underſtand - 
ing may be likened co a man , which though he haye loſt both his 
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doe thetrue deeds of a man, that is to wit, todiſcourſeof things, to 
minde them, to uſe reaſon and ſuch like; yea, and to be both a Luter 
and a man as he was afore , notwithſtanding that he cannot put 
his Lute-playing in exerciſe for want of inftruments. Nay, (which 
more 1s) this underſtanding part groweth ſo much the ſtronger 
andpreater, as it is lefſe occupied and buſied about thele bale and 
corruptible things, and is altogether drawn home wholy to it ſelfe, 
as is to beſeen in thoſe which want theireyes , whoſe mindes are 
commonly moſt apt tounderſtand , and moſt firme to remember. 
Doe wedebate of a thing in our ſelyes? Neither our bodynor our 
ſences archuſied about it. Doe we will the ſame? As little doe they 
ſtir forthat too. To underſtand and to will (which arethe operati- 
ons of the minde.) the ſoule hath no need of the body, and as for 
working and being, they accompany one anotherfayth Ari/orle. 
Thereforeto continue ſtill in being , the foule hath nor to doe with 
the body, nor any need of the body: but rather to worke well and 
to be well, the ſoulc ought cither to be without the body, or atleaſt- 
wiſeto be utterly unſubje&ro the body. 
| Yea(ſay they)but yet welee men forgoe their reaſon, as fools and 
melancholie perſons: & ſeeing it is forgon,et may alſo be corrupted; 
and if corrupted, it may alſo die; for what is death but an utter and 
full corruptneſſe? Nay, thou ſhouldeſt ſay rather; I haye ſeen divers, 
which having ſcemed to haycloſt their right wits, haye recoyered 
themagain by good dietand medicinable drinks. But had they becn 
utterly loſt and torgone, nophylick could hayereſtoredthem again: 
and had they becn utterly periſhed , the parties themſelves ſhould 
have had neither ſenſe norlife remaining. Therefore ofneceſſity the 
{oule of them was as ſound as afore.But our ſoules we ſee not other- 
wiſc than by the body and by the inſtruments of the bodic as ix 
were by SpeRtacles , and our minde which beholdeth and ſceth 
through his imaginations as it were through a cloude, is after a 
fort troubled by the dimming ot the ſpectacles, and by the ſmoakie« 
refle of the imaginations. After that manner the Sun ſcemcth to be 
dimmed & cclipſed; & that is but by the coming ofthe moon or of 
{ome clouds between him & us,for in his light there is no abatement 
at all, Likewiſe oureyli1ght conceiyeth things according to the ſpe- 
Qacles wherethough 1 looketh or according to the colour that over 
thwarteth the things which it looketh upon. Take away the impes 
ditneuts , and our cyes ſhall ſce clecre, purge away the humors, 
and 


« 
4 
? 
, 
} 


—— DM - 


nmo_— 


:mmortall or dyeth not. 31 
and our imagination ſhall be pure : and ſo our underſtand ſhall 
ſee as bright as it didafore , even as the Sunne ſhineth after the 
putting away of the Clowdes. Andicfareth not with our Soule s 
asir doth with our bodics , which after along ſickneſſe retain ſtil! 
either a hardnefſe of the Splene , ora ſhortneſle of breath , or a fal- 
ling ofthe Rhewme upon the Lungs , or a skatreof ſome great 
wound that catinot. be worne out becauſe of the breake that was 
made in the whole, For neither in their underſtanding , neither in 
their willes do our Soules feele any abatement , faving that there 
abideth ſome maime or blemiſh in the mn{truments ; to wit (as I 
will declare hereafter) ſo farre forth as it pleaſe th GOD for a n:Nt 
puniſhment , to put the Soule inſubjeRion to the bodie whole fo- 
yereion it wascreatedto have been , becaule ithathnegleGted the 
will of the Creator , to follow the lufts and likings of the bodie. 
This appeareth in Lunaticke folkes and ſuch others , which have 
their witts troubled at times and by fitts. For they be not yexcd 
but at the ſtirring of their humours , being at other times ſober 
and well enough ftayed in their witts, The like is ſeene inthem 
that have the falling ſickneſſe. For their underſtanding feemeth to 
be eclipſed,and as it were firicken with a Thunderclap , during the 
time of their ficts ; but afterward they be as diſcreet as though 
they ailed nothing. To be ſhort, the body is ſubje&ro a thouſand 
diſcaſes , wherewith-we ſce the underſtanding to beno whit alte- 
red , becauſe they touch not the inſtruments of the Senceand of 
the Imaginations , which moye the underſtanding. Troubled it 1s 
in kedeby thoſe few things only , which infeR the Sence and the 
Imagination , which by that meanes report the things unfaithful 
ly ws es the mind debateth. Therefore ye ſhall neycr ſee any bo- 
dic out of his witts orout of his right mind , in whom the Phiſi- 
tions may not manifeſtly perceive , either ſome default of the in- 
ſtruments , asa miſhapen and miſportioned head ; orels an 0- 
verabounding of ſome melancholike humour , that troubled 2nd 
marred his bodie afore it troubled or impairedhis mind, And like 


- as the wiſelt men being deceived by falſe Spies , do make wrong 


deliberations howbeit yet grounded upon good reaſon, whicl: thing 
they could not doeunleſſe they were wiſe in deede .; Sorthe reaſon 
that is 1 our mind maketh falſe d:ſcorrſes , and gathereth wrorg 
concluſions , upon the falſe reports of the imagination ; which it 
could nordoe, if it wereeither duminiſhed os impaired , or done a= 
way 
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way. Whereunto accordeth this ancient faying , That there'be 
certain follyes which none but wiſe men can commit , and 
ceitain Eirours which none but learned men can fall into : 
becauſe that in ſome caſes , diſcretion and wiſcdom are requi- 
ſite in the partie that is to be deceiyed , evcn to the intent he 
may be deceived ; and: learning is required 1n a man that he 
may conceiye and hold a wrong opimon. As for example , to 
beguiled by a doubledealing Spy or by the ſurpriſing of a coſe- 
ning letter, belongeth to none but to a wile man, For a groſheaded 
foole never breaketh his brain about ſuch matters as might bring 
him to the making of falſe concluſions by miſtaking likelyhoods in 
ſtead of :ruth. Likewiſe to fall into Herefie by nuſconceiving ſome 
high and deepe point , befalleth not to an ignorant perſon;for he is 
not of capacitie , neither Coth his underſtanding mount ſo high. 
To be ſhort, Whoſocver ſayth chat mars Soul periſheth with the body, 
becauſe it ts troubled by the diſtemper ature or miſproportionateneſſe of 
the body; may as well uphold that the Child in the mothers wombe dy- 
ethwith hss mother becauſe he moverh with her and i« part aker with 
her of her harms and throws by reaſon of the ſtreit conjunttion that ts 
between them;howbeit that many children have lived ſafe and ſonnd, 
nowith ſtanding that their mothers have ayed ; yea and ſome have 
ecmeintotheWorld evenby the death of their mothers. 

And whereas ſome ſay , that becauſc our mind conceiyeth not 
any thing here, but by helpeof Imagination ; therefore when the I- 
magination 15gone with the inſtruments whereunto it is tyed, the 
Soule cannot work alone by it{elfe, nor conſequently be alone by it 
{elfe:furcly 1t 1s alone as if they ſhould fay , that becauſe the Child 
being in his mothers wombe taketh nouriſhment of her bloud by 
hisnayill; therefore he cannot live when he is core out her womb. 
if his navillftrinos be cutoff. Nay. contrariwiſc , then is the time 
thatthe mouth , the tongue , and theother parts of the Childedoc 
their dutic , whichſervederſt ro no purpoſe, faying that they were 
preparec| for the time to come. After the ſame manner alſo doe wee 
cheriſh our mind by Ima O11atio0n im this ſecond tife;which i nthe third 
life being ( as 1e world ſay) ſcaped ont of priſon , (hall begin to utter 
hy oper trons by himſclfe , and that ſo much the more cert atnly , foy 
that it (hall not beſub;cdt to falſe repo; ts, nox tothe ſences enther in. 
wird or owrwird, but tothe very tl ings thcymſelvs which it (hall have 
ſcen nr 4 learied Tobcſhort, it (hall live, but rot in priſon ; it ſhaft 


ſee 
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ſee but not throw gh ſpeffacles ; it ſhall wracrſt and, but not b 2) reports ; 
ut ſhall lift but not by way of luſting : the infirmity which the body 
cafteth upon it as now ſhal then be away: the force which it bring - 
eth now to the body, ſhallthen be morefreſh and lively than afore. 
Now then notwithſtanding theſe yain reaſons of theirs, let us con- 
elude, Thatour ſonle is an underſtanding or reaſonable power; over 
the which neither death nor corruption have naturally any power, 
although it be fitted tothe body togovern it. And ifany man doubt 
hereof, let him but examine himlelte, for even his own doubts will 
prove it unto him. Orif he will ſtand in contention ill, Ter him fall 
to reaſoning with himſelfe: for by conc/nding his arguments to prove 
bis ſonle mortall , he ſhall give judgement him(«lfe & 6 it is Immoy - 
zall, And 1f T have left any thing unalleadged which might make to 
this purpoſe , (for why my I not, ſeeing that even the ſelfeſame 
things whichI have beenable to alleadge onthe behalfe of mine 
adyerſaries, doedrive them thereuntc? ) let us think alſo that he 
which feeleth hunſelfe conyied in himſelfe, and for whoſe behoof 
and benefit it were greatly, both to belieye it andto confeſſe it, nee- 
deth no more diligent proof than hath been made already. But if 
any man will yet of ſpight ſtand wilfully fill againſt himſelfe, ler 
him try how he can make anſwer tomy toreſaid arguments: and in 
the mean while letus ſee what the faid opinion of the wiſeſt men, 
yea, and of the whole world hath been upon this matter. | 
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Can It: 

That the immortality of the Soul hath been taught by the 
Phyloſophers of old time,and believed by all people and Na- 
$1005, 


QNow it had been a very hard caſe, if this minde of ours which 
ſearcheth ſo many things in nature, had not taken ſome leaſwre 
10 ſearchit ſelfe and the nature thereof , and by ſearching atrained 
to ſome poynt inthat behalfe. And therefore as there have atall 
times beene men , fo ſhall wee ſee alſo that men have at all 
times believed and admitted the immortality of the foule, I fay nec 
ſome one man,or ſome one Nation, but the whole world with gene- 
- rallconſent,beeauſe allmen univerſally and particularly have learned 
it in one ſchoole , and at the mouth of one Teacher , namely cven 
their own knowledge in themſelyes. The holy Seripture yore 
F reache 
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teacheth us our ſalyation, uſeth no ſchool arguments to make us be - 
lieve that therc is a God + and thatis becauſe wecannot ſep out of 
our {clves never folittle, but we muſt needs finde himpreſent to all 
our fences. And it ſeemeth to ſpeake unto us the leſſe expreſlely of the 
immortality of our ſoules, ſpecially in the firſt books thereof, becauſe 

wecannot e#tey into ogr ſelvsb2 it neyer (o little, but we muſt needs 

perceiyc it, But in as much as fromthe one end thereof to the other, 
it declareth unto us the will of God: in ſo doing , it doth us to un- 

derftand, that it js a thing, whereof rt 25 not lawfull for us to doubr. 

And whereas it {etterh torchſo preciſely from aye ts age, the grear 

and manifold troubles «and pains which good and godly men have 

ſuffered in indeayouring to follow that will, it ſhewethinfalibly char 
their ſo doing was ii another refpeFt than for this preſent wretched 

life. For who is hethat would depart with.any pieccof his own li- 

kinginthis life, butin hope of better things? and what were it for 

him to loſe his life, if there werenot arothey life after this? This 

{e:yeth toanſwer in ore word touch as demand expreſſe texts of 

Scripture,and are /oth ro findethat thing mmthe Bible, which ts cont at - 

ned there,not onely incyeryleat, but almoſt in everyline.For where- 

as God created man after the world was fully finiſhed & perfeRed: 

it was as mucn as 1f he had brought him into a Theater prepared 

for him, howbeit after another tort than all cheother lying things 

which weretodoec himlervice. As for beaſts,birds, plants, and ſuch 

other things, the elements brought them forth , bur man received 

his ſoule by rſpiration from God. Allo the brute beaſts are put in 

{tbje&tion to man, but man 13 5» ſubjett ion onely unto God. And the 

conveyivg of that good man Henocke out of this life for his godlie 

neſle, was to none other end, but to ſet him in ano;her life void of all 
evull, and full of all good.But when we read the perſecutions of Noe, 


the Patriark*, the oyerthwartings of Abraham, the baniſhment and-wayfarings of 


&c. 


Jacob, and the diltreſſes of Jo/eph, Moſes, and all the refidew of 
the Fathers; they beall of them demonſtrations, that they did cer - 
tainly truſt and believe that the ſoule 75 immoerta! , that there is 
another life after this, and that there is a judgementto come. For 


' had they been of opinion thatthere isnone other life after this; the 


fleſh would haveperſwaded them to have held themſelyes in quiet 
here, and they would have liked nothing berter than to have fol- 
lowed ſweetly the comon trade of the world, Noe among hisfricnds, 
Abealam awovg the Chaldees, Foſes in Pharoahs Court, w__ 
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fo foorth.Sothen, althor.gh the Scripture ſeeme to cenceale it ; yer 
doth it fpeake very loude thereof in deede, conficcrirs that alltle 
cryes of the good and godly , and all thedeſpyres of the wicked 
which it deſcriberh unto us , doe ſound none other thing untous, if 
- wehaveearcs to heater, And it may be , that inthe ſame reſet, 
this article of the Immortalitie of the Soule was not put mto the 
ancient Crecee of the Jews, nor alſo peculiarly into the Creede 
of us Chriſhans , becaule we belceve beyond reaſon , and this is 
within the bounds of reaſon ; and wholoeyer treateth of Rel19icn 
muſt needes preſi-ppoſe God eternall and man in:mortall, with out 
the which two . all Reli#ron were mm wayne. Allo, when welſce that 
Godlmeſſe , Irftice , and vertue were commented among the Hea- 
then of all agcs : it 15 all one as if we (ould heare them preach in 
exprefle words the Immo, talitie of the Sole. For their 1o doing 
is builded every whit upon that , as upon a foundation without 
the which thote things could not ſtand. Twill fpend my coodes or 
my life for the maintenance of Juliice, What is this Tuftice but a 
vaine name, or to what end have I ſowany reipe&ts , if Tlooke ter 
nothing out of this preſent world here: I will (fays aman of clde 
time)r ather loſe even the repm ation of an boneft man , than behave 
wy ſelfe otherwiſe than honeſtly. But why ſhould I doe fo, if Hooke 
for nogood in another world , ſeeing I have notking buteviil here. 
Surcly if there be none other thing chanthis lfe.then is yertve to be 4 Swe oe 
uled no further.than profit and commeditic may growe up on it;and wh 
ſo ſhould it become a Chaſfer and Merchand:ſe , and not vertae tr 
deed, Yet notwithſtanding, thoſe are the ordinary ſpeechcs,e« en 0: 
luch as ſpeake doutfuliy ofthe Immortalitie of the Soule. Thcioiule 
they doe but cenye the ground and yet grant theconfequence; whic!s 
is all oneasit aman baviug fuit bin b4x2ed ſhould tall to d:{pictinig; 
whether fire be hor or vo. But now (which 15 better for us) 1 wk 
here gatlzer-tovethertheir owne {pecciaes one after another. 
Hermes declateth in his Pamander , how at the vwyce of the &- He:mes in his 
verlafting , the Elements yeeldcd forth all reaſopleGe iying wights I wnand's, 
as 1t had dinoutof theit beſomics. But when þe commeth.toman, aTexv.oe 707 
helayth,, He made him like unto himlcife .-be linked himwtelte ro ayIproor 0 
him asto his Sonne, (for he was beautifull and made after his $:@- «v7 
owne Image) and caye him all his works to ule at his pleature. jor 3 rp20n as 
Agame , heexhorteth him to forſfake his bodie , {notwithſtanding *;5tve 76x: 
that he wonder preatly atthe cuniuws workmanſhip thereot) as 
; F-3 the 
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the yery cauſe cf his death, and to manure his ſoul which is capable 
of immortality, and to conſider the originall root from whence it 
{prang,which is not earthly but heayenly,and to withdraw himſclfe 
even from his ſences,and from their rr ayterous allurements to gather 
himelfe wholy into that miinde of bis which hee hath from God, 
and by the whiah, he following Gods word, may becomeas God. 
Diſcharge thy ſelfe (ſayth he) of this body which thou beareſt about 
thee, for it is but acloke of ignorance, afourdation of iufettion,a place 
of corruption, a living death, a ſenſible carryon, a portable grave, & 
a houſehold thief. It flattereth thee bec auſe it hateth thee, and ith 4- 
teth thee becauſe it envieththee. As long as that liveth it bereaveth 
thee of life,Gr thouhaſt not a gre ater enemie than that, Now,to what 
purpoſe were it for him to forſake this light, this dwelling place, 8 
this life, if he were nortſure of a better in another world (as nc him- 
ſelfe ſayth morelargely afterward.) On the other ſide, what isthe 
foul?) The ſoule (1ayth he) is the garment of the minde, and the 
arment of the ſonle is a certain ſpirit , whereby it is united to the 
y.And this minde15 the thing which we call properly the man, 
that is to ſay , a heavenly wight which is not to be compared with 
beaſts, but rarher with the Gods of heayen, if he be not yetmore 
thanthey. The heavenly cannot come down to the earth without 
leaving the heaven, butman meaſureth the heaven without remo- 
ving from the carth. Theearthly man then is as a mortallGod,and 
the heavenly Godis asan immertalman.To be ſhort, his concluſion 
iS, That man is double, mortall as touching his body, aud immorrall 
aStouching his foule, which ſoule, # the ſubft avtiall man , and the 
very may created immediately of God (fayth he.) as the light is bred 
immediately of the Sunne. And Chalcidius ſayth, that at his death 
heſpaketheſe words. I pgoe home again into mine own countrey, 
where my better forefathers and kinsfolke be. 

Of Zoroaftres who is yet of more antiquity than Hermes, we 
havenothiag but fragments. Nevertheleſſe, many report this argue 
ment to be one of his, That mens ſouls are nymortall, and that one 
day there ſhall be a generall rifiug again of their bodies ; and the 
anſwers of the wiſe men of Chaldye (who arc the heirs of his Do- 
Etrine) doe anſwer fifficiently for him. There is one thatexhorterh 
men toreturn with ſpecd to their heavenly father , who hath ſexe 
them from above, a ſoule endowed with much wnderſt anding, and 
another thatexhorteth themtoſccke paxadice, as the peculiar dwel- 

ing 
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ling place of che ſoule. A third fayth that the ſoule of man hath 
God as it were ſhut up init, and that ithath not any mortality there. 
in, For (ſaytb he) the ſoulc is as it were dranken with God , and 
ſheweth forth bis wonders in the harmonic of this mortall body. 
And again, another fayth, It is acleere fireproceeding fyo0s the power 
of the heavenly father , an uncorruptible ſubſtance, andthe main- 
tainer of life , containing almoſt all the whole world with the full 
plenty thereof in his boſom, But one of them proceedeth yetfurther, 
affirming thathe which ſeteth bis minde upon godlineſle, ſhall ſave 
his body, fraile tht ugh it be. And by thoſe words he acknowledgeth 
the yery glorifying of the beaj. 

Nouv, all theſclayings are reported by the P/a/onj5ts,and namely The Greats. 
by Pſellus; and they refule notto be acknowrethat Pyrhagoras and | 
Pl atolearned them of the Chaldees ; infoawch that ſome think, that 
the foreſfaid Hermesand Zoroaftres, and the refidue afore<mentio- 
ned, are theſame of whom P/aro ſpeaketh in his ſecond Epiſlle, 
and in his cleventh Book of Laws, when he fayththat the axciene 
ard holy Or aclesare to be believed, which affirme mens Souls to be 
Immortall, and that in another lifethey muſt come beforea Judge 
that will require an account of all their doings : The effet whereof 
- commethtothis, Thar the Soule of man procecdeth inumediatly 
fromGod, that is to ſay, that the father of the body is one, and the 
Father of the Soul is another : That the Soul is nor a bodily ſub- 

Rance, buta Spirit and a Light : That at the deparnune thereoffrom 

hence, it 1s togo into a Paradiſe, and therefore ought to make haſte 

untodeath: Andthartit is fo far from mortahty,that it maketh even 

the body Immortall. Whatcan we ſay moreat this day, cycn inthe 

time of light wherein we be ? Pherecydes the Syrian , thefurlt that Phererydes. 

was known among the Greeks to haye written proſc,taught the 

ſame. And that which Y:rgil fayth in his ſecond Eglog concerning pe "P UERE op 

the Drug orSpice of Aſſria,andthe growing thereof cycry whercis axſcerur A 

interpreted a te be ment of the Immortaliticofthe Sonle, zium. ks 

the doftrine whereof Pherecydes brought from thence into Greece; 

namely, thatit ſhould be underſtood cyerywherethroughour the 

whole world. Alſo F bocylides who was at the fare time, ſpeaketh Pho-y5der. 
thereof in theſe words, . 

. wuxi © dv0rar@ x, eyurec Gn die wax@ That itofay : 

T he Soul of man as as WeVEY WEAYES aw 
\ With any ageor length of time, but liveth freſh for aye. FR 
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And again : 
Aziaya dx youtroy nice Yet 7eatlorrm, 
uyai 1 op wiprovory dxn;eor av Gfruereroiy- 
The Remmonts which remayn of men unburied in the SraVa, 
Become as Gods, and in the Heawvins a life moſt bleſſed have. 
For rhoygh their bodies turn 80 duſt, as daulywe do ſee, 
CH T heir Souls live ſtill for evermore from all corruption free. 
And in another place he ſays again : 
Ke? Tdya I x yeins invitouy is gs © enbeir- 
We kope that we ſhall come agann 
Oxt of the earth ro light more playn. 
And if yeaske him the caute of all this : he will anſwer ycu in ano - 
ther vetletkus. | 
ITvguua yep 65] Igv Yfnots FpyTo16 xz xwU- 
Becauſe the Soul, Gods Inſtrument and Image alſo :s , 
Which {:ying he ſcemeth to have taken ont of this yerſle cf $S;{11y, 
E!ywu 651 ar8por Or iy noz0v oeev Hy pron 
In very reaſon Man {hould be 
The Image and the ſhape of me. 
Pendarin the Oftteſameopinion alſo arc Orpheys , Theogars, Hemper, How 
ſecond ſong cf fodus, Pindar,, and allthe Pocts of old time ; which may anſwer 
FS roy both for themſclyes and their owne Countrics , and for the refidue 
Eunerats of Of their ages. Likewiſe Pythagoros adiſcipieof Phexecides, held 
Lis15245,  Opimionthatthe Soule isa bodylcfie and immoreall ſubſtance , put 
into this body as into a Priſon for finning. And whereas the flee- 
ting of foules or tof one body mroanother, is fathered upen him; 
al:hough the opinion be not directly againſt the immortality of the 
toul, yet doe many men thinke that he hath wrong dene unto 
him. And his Diſciple Times of Lecyes reporteth otherwiſe of 
him. For what puniſhment were itto a voluptuous wan ; to have 
n | | his Soule pur into a beaſt, that he might become the more volup= 
| tuous without remorſe of finne ? Soothly it is all one as if in pu- 
n{hment of murther or thete, yee would make the murtherer to cut 
the throats of his own father and mother, or the thiefc to com- 
| mittreacheryagainſt God. Howſoever thecale ſtand, heteacheth-in 
'E his vaſes, that man is, of heavenly race, and that (as 7 amblichius 
reporteth) heis /ct in this world to behold God. And his Diſciple 
A rclntas ſayth, that God breathcth reaſon and undcerltanding into 
Jum. Likewic Philol ers aftirmeth that the Divines and Prophets 
ot 
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of old time bear record, that the ſoule was coupled with the body 17:raclicss as 
for her fins, and buried in the ſame as jna grave. Ot Epichay mues we heis reported 
Lave thisfaylng. If thou beeſt a 800d man in thy heart; death can doe Þy 7910. 
thee no harme, for thy ſoule [hall live happily in keaven, &c. Alſo of 4 picharmus wr 
Heraclides we have this ſaying, We /ive the death of then (that is to No pr: notes 
ſxy of the blefled)his ineaning is that we be not buried with our bo- 11: xardria. 
dies, and we dye their life, that is toſay, we be (ti]] atterthis bodie of 
ours is dead. Ot the like opinion are T hates, Anaxogoras, and Dio- .,. FOES 
enes concerving this point ;. yea and ſo is Zeno too, howbeit that , ——_ 7 FR: 
he thought the ſoule to be begotten of man wherein he wascontrae nes and Zens. * 
ry to himſelte. To be ſhort, icarcely were there any to be found a- 
mong the men of old time,ſave onely Democyrtns and Epieyy us that Fpicurus. 
held the contrary way ; whom the Poet Lucre imitated after- 
ward in his Verſes. Yet notwithſtanding when Epicarus ſhould 
dye, hecommanded an. Anniyerlary or Yeerminde to be kept in 
remembrance of him by hs Diſciples : fo greatly delighted he in 
a vain ſhadow of immortality, having fhaken off che yery thing 
itſelfe. And Lecyece (as it is written of him) made his book being Lycrerus, 
mad, atfich times; as the fits of his madncſle were oft him, ture- 
ly more mad when hee thought himſelte wiſeſt, than when the fits 
_ of his phrenfie were ſtrongeſt upon him, Wholoeyer readeth the 
goodly diſcourles of Socrates upon his drinking of poyſon , as they Socrar's, Plato 
be reported by P/aro and Xenophon himielfe ; cannot doubt of 2nd Xen bcn. 
his opinion in this caſe.For he not onely believed it himfelf,but alſo 
perſwaded many men to it with lively reaſons , yea and by his own 
death ruch more then by all his life. And fo yee ice webe come un- 
co Plato and Ariftorls, with conſent of all the wiſe men of old 
time, ungainfaid of any , ſaving of a two or three malapart wretch- 
es, whom the ungeaciouſneſſe of onr dayes would elteem bur as 
drunken ſots and dilards, Certeſſe P/ato (who might peradyen- P?:t9 in his" 
Lure have heard ſpeake of the Books of Zfofes) doth. in his Ti. Times. 
re bring in God giving commandement to the wnd:r-gods 
, whom he created, that they ſhould make man both of mortall and 
of immortal! ſubltances. Wherein it may be that he alluded to this 
{ayng in Geneſis, Ler us rake man after our own image and 
lckeneſſe, In which caſc the Jews fay that GOD. diretted his 
ipecch to his Angels ; but our Diyines ſay he ipake to himſelte. 
But anon after, both in theſame book , and in many other places, 
Plas (as it were commming to himlſclfe again,) teacheth thar 
GoDp 
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Platoinhis Gov created Man by himſelfe , yea, and eyen his Liverand his 
Timews, and Brain and all his Sences ; that is to ſay, the Soule of him, not 
= wa _ onely endued with reaſon and underſtanding , but alſo with ſence 
ctr 41, 2nd ability of growing and increaſing ; and alſo the inſtruments 
' whereby the ſame doe worke. Moreover, he maketh ſuch a mani- 
felt difference betweene the Soule and the Body ; as that he mat- 
cheth them not together as matter and forme, as Ariftorledoth : 
but as a Pilot and a Ship, a Common-weale and a Magiſtrate , an 
Image and him that beareth it upon him. What greater thing can 
Plats in his there bethan to be like God ? Now (ſayth F/ato in his Phadon) 
Phedon, in his The Spy! of Man ts very like the Godhead; Immort all, Reaſonable, 
ance hi Hniferme, Wndiſſoluble, and evermore of one ſort, which are conditi- 
cace,in his a, | - 

Alcibiades,and 97 (fayth he, in his matters of State) rhat canner agree but tothings 
in thertenth moſt divine. And therefore at his departing out of the World, þ2e 
Book of his wiſled his Soulto retnrn home too her kinred and to her firſt original, 
Commoneal. (4,.. i, ro wit, (as he himſelf ſayth there) ro rhe wiſe and Immortal 
Godhead the Fountain of all goodnes, as called home from baniſhmens 
into herown native Country. Hee termeth it ordinarily Fuyy/413 $48, 
' , that isto ſay, of Kynwnto God, and conſequently awyari vj &Sard- 
moos i Yo ors Iuermuey,, that is to ſay, Everlaſting, andof one ſclf-ſame ame 
TA with the immortall ones! , a Heavenly Plant and not a Earthly,. 
pootedin & Heavennot in E arth begotten from above and not heer | 

beneath, and finally ſuch as cannot dye heer for as much as it liveth 
fill in another place, To be ſhort, ſeeing (fayth he)that it compre- 
bendeth the things that are Divine and Immortall, that is to win, 
the Godhead, and the things that are unchangeable and uncorrup- 
eible, as truth is ? it cannot be accounted to be of any other nature 
than they, The ſame opinion doth Plutarchalſo attribute unto him, 
Which appcareth almoſt in every leafe of his Writings, As touch 
ing the anclenter ſort of P/aronifs,they agree all with oneaccord in 
the Immortality of the Soul, ſayirg chatſome of themderiye it from 
God,and lome from the Soule of the World , ſome make but the 
Reaſon or Mind onely to be Immortal], and ſome the whole Soule : 
which diſagreement may well be falved, if we fay that the Soul all 
Whole together is Immortall in power or ability , though the exe- 
cution and performance of the ations which areto bedoneby the 

body, be forgone with the infiruments or members of the body. , 
pom—_ concerning this point among ſich as a man 
may youchſafe to call by the name of Phyloſophers,ſeemeth to wo 


hathbin taught by the Phyloſophers; &&c. 41 
bepum at Ariſtotle , howbeit that his Diſciples count it a com- 
mwendation to him, that he hath given occaſion to doubt of his opi- 
2ion inthat behalfe. For it is certain that his new found De&trine 
of the eternity or everlaſtingneſſe of the world , hath diſtroubled 
his brain in many other things , as commonly it falleth eur., that 


one Error breedeth many other. Becauſe nature (fayth he) could Ariſtor! in his 
mot make every man particularly to contrnne for ever by ſecond book of 


kimelfe, therefore ſhee contingeth þim in the kinde by matching lying thing *: 


male and female together. This 1s ſpoken exther grolely or 
doubtfnlly. Burt whereas he fayth that ifthe minde have any in- 
working, of it own without any help of the Sences or of the bo- 
dy, it may allo continue of1t ſelfe, concluding thereupon, that then 
it may alſo be leparated from the body, asan immorrall thing from 
a thing that is tranfitory and mortal] : It foll/oweth contequently 
alſo,, that the ſoule may have continuanceof it ſelife , as whereof 
he uttereth theie words, namely , That the ſoule commeth from 
without, and notofthe ſeed of man, as the body doth, and that the 


Ariſtotiein the 
third book ot 


Soule isthe onely part inus that is Divine, Now, to bee Divine the Soule. 


and to be Humane, to be of ſced and to be from without , that-is to 
fay, from G O D; are things flat contrary , whercof the one ſort is 


| lubje&to corruption, and theother not. In thetenth book of his Ariſtotle in his 


Moralls he acknowledgeth two ſorts of life1n man ; the one as in 19 bockof 


reſpe& that heis compoſed of body and foule , the other as inre- 
ſpeof mindeonely,the one occupicd in the powers which are cal- 
led humane and bodily, which.us alſo accompanied with a fclicity 
inthis life, and the other occupied in the yertues of the minde, 
which is accompanied alſo with a felicity in another lite , This 
which confiſteth in comremplation, 15 better than the other; and the 
felicity thereto belonging , 1s peculiarly deſcribed by him 1n has 
books of Heaven above T imme. 2s which conhfiſteth in the tranke 
and free working of the minde, and in beholding the ſoverain God. 


oralls, 


Andin good footh , fulwell doth Afschael of Epheſws upon this Michael of x- 
ſaying of his conclude , that the ſoule is immorta]l; and ſo muſt ph:ſwupon 

all his morals alto needs doe, conſidering that to live well, whether 4ifottes Mo- 
icbetoa mans lelfe os towards other men, were elſe a yain thing * Is 


and to no purpoſe, but rovex our mindes in this life. In his beoks 
of the ſoule, hee not oncly ſcparateth the body from the foule, 


* but allo putteth a difference betwixt the foule it {cle and the mind, 


G Let 


- 4.2 That the immeortality of the Soule 
#915rQ-, Szolg cermining the ſoule the i2working of the body, and of the bodily ite 
ay wint®;, fruments , and the minde that reaſonable ſnbRance which is in us, 
Dopnigur, whereof the doings have no fellowſhip with the doings of the bo- 
Xvpierds apu- dy, and whereofthe ſoule is (as P/ato ſayth) but the garment, This 
Yiis «web, inde (fayth he) may be ſevered from the body , it 11not in any wiſe 
ms voice mingled with it, it us of ſuch [ubſt aace as cannot br hurt or wrought 


Srepytia. pon, it hath being and continnance attually and of it ſelfe, and ever 


my >" when it ts ſ{epar ated from the body , then ts it 1m1mort all and everl a- 
Souls. ny fling.Tobe ſhort,it hathnot any thing Ike unto the body. For it 15 net 
ary of all thoſe things which have being afore it underf8 and thens, 
And therefore which of all bodily things canit be? And in another 
place ke fayth thus 2 Ar concerning the mmde , andthe contempla- 
tive power , it us not yet ſufficiently apparant what it is, Ne- 
vertheleſſe , it ſeemerh to 'be another kinde of ſoule , and it 5 
that onely which can be ſeparated from the corruptible , as the 
which is Ayeverlaſting. To bee ſhort , when as hee purterh 
this Queſtion , whether a Naturall Philoſopher is to dilpute of 
all manner of Soules , or butonely of that Soule which is ummor- 
tall : it followeth that hee granteth that there is ſuch a one. 
And again, when as hee maketh this argument, Looke what 
God ts everlaſtingly , that are we in poſſibility , according to our 
weaſure ; bur hee s everlaſtingly ſeparated from bodily thingy, 
therefore the time will come that we ſhallbeſoroo. Heetaketh ir 
that there 1s an image of God in us, yea even of the Divine na- 
ture which hath continuance of it ſelfe. Very well and rightly 
Inthelac Therefore doth Simplicizes gather thereof , the immortality of the 
book ofthe foulc,For it dependeth upon this ſeparation, and upon continuance 
partsofbeaſts. of being of it{elfe. Beſides this he ſayth alſo, that hunting of beaſts 
Inthe tenth jg granted to man by the law of nature , becauſe that thereby man 
OP e- Thailengeth nothing but that which naturally is his own. But what 
In biz 6 Tight I prayyou, if there be no more im himſelfe than inthem ? And 
book ofmar. what is there morein him thanin them; if they havea foule equall 
ters of State, unto his ? Hereunto makeall his commendations of godlineſſe, ot 
Religion, of bleſſednefle, and of contemplation, For to what end 
ſerve all theſe, which doe but cumber us here below ? Therefore 
furely it1s to beconcludcd, that as he ſpake doubrfully in ſome one 
place, ſoheboth termed and alſo taught to ſpeake better in many 
other places, as appeareth by his Diſciple T heophr aftvs, who {pea- 
keth yet moxe eyidently thereof than he, 


The 
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hath bin taught by the Phyloſophers, &+c. 43 
The Latines (as I have ſayd before) fell to Philolophie ſome- Theopinion 

what Jater then the Greeks. And as touching their common opi= of the Latine 
nion , the exerciſes of ſuperſtition that were among them, the man- Writers. 

ner of ſpeeches which we marke in their Hiſtories , their contempt 
of death, and their hope of another life; can give ne ſufficient war- 
rant thereof, C'cero ſpeaketh unto us in thete words. T he original 
of our ſoules and mindes, cannot be found in this low earth, for there © 

F ; firſt book of 

3 not any mixture in them, or any compounding that may ſeeme to be \_ que 
bred or made of the earth. Wether i there any moiſture, any win- Queſtions,an 4 
dineſſe,or any frery matter in them For no ſuch thing could have in tt inhis bookot 
the power of memory, underſtanding, and concest , to beare in minde Comiort. 
things paſt to foreſee things to come, and to conſider things pre- 

ſent, which are matters altogether divine. And' his conclution is, 

that therefore my bee derived from the minde of God, that is to 

ſay , not bred or Degotten of man, but created of God : not bodi- 

ly, but unbodily ; whereupon it tollowerh that the ſoule cannot 

becorrupted by theſerranſitory things. The ſame Cicero in another |. ._, 
place ſayth that between God and man there is a k/vred of reaſey, ot re _— F 
as there is between man and man a kinred of bloud. That the the nature of 
fellowſhip between man and man commeth of the morrall body, the Gods: and 
but the fellowſhip berween God and man, commeth of God himſelfe, 19 bis tuft 
who created the ſoule in us. By reaſon whereof (fayth he) we may ——_——— 
ſay we have alyance with the heavenly ſort, as folke that are diſcen- 

ded of the ſame r ace avd root , whereof that wee may ever more bee 
mindfull, we muſt looke up to heaven as tothe place of our birth, whe- 
ther we muſt one day returne. And therefore yet once again he con- 
cludeth thus of himſelfe. Thinke nor (layth he) that = thy ſelfe 1n Scipis's 

art mortall, it is but thy body that is (6, For thox art not that which dream. 

this cutward ſhape pretenderth to be , the mindeof man u the man in- 

deede, and not this lump mhich may be pornted at with ones fin- 
ger. Aſſure thy ſelfe therefore that thou art @ God ; For needs 

muſt that be 4 God, which liveth, gerceiveth, remembreth, fore- 
ſeeth, and finallyraineth in thy body as the great God the maker of 

all things doth in the univerſall world. For as theeter all God ru- 

leth and moverh this tranſitory world, ſo doththe immortall ſpirit of 

our ſouls move ani rule our frail body. Hereunto content all the 

writers ot his time, as Ovid, Yirgilland others, whole vestes arc 

un cyery mans remembrance. 


Cicero inhie 
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44 That the immortality of the Soule 


The e wanted yet the wight that ſhould allother wights exceed 

O-1din his In lofty reach of ſtately minde, who like a Lord indeed 

frſtbookot = Shoy/d over all theres 'duereign, Then ſhortly came forth man, 

oh eramorphio= 1how either he that made the World, and all things elſe beg an. 

: Creatcd ant of ſeed divine,or elſethe earth yet young 

And | ately parted from the Skie , the ſeede thereof uncloong 
Reteyned ſtill in fruitfullwombe:which Japets ſorne did rake 
And tempering-it with water pure, awight thereof did make, 
Which ſhould reſemble even the Gods which ſovercin ſtate doe hold. 
And where all other things the ground with groveling oye behold; 
He gave to man a ſtately look and fullsf Majeſty. 
Commanding him with ſtedfaſt look, to face the ſtarry thie, 


Seneca writing Here a man might bring in almoſt all Senecaes writings, but 
to Gall:oand I will content my feife with a few ſayings of his. Owr Soules 
Go Lnciitee (fayth he) are a part of Goas Spirit, and ſparkes of holy things ſhine- 
ing upen the earth. They come from another place then this low one, 
Whereas they. ſeeme to be converſ,nt in the bodie , yer- 5 the better 
part of them in heauen, alway neere unto him which ſemt them 
hither. And how t« it poſſible that they ſhould be from beneath, or- 
f om any where elſe than from above, ſecing theyoverpaſſe all theſe 
lower things as nothing, and hold ſcorn of all that ever we can hope 
or feare? Thus ye lec how he teacheth that our ſouls come into 
our bodies from aboyc. But whether go they 2gaine,when they 
Seneca concer- depart hence: Let.us here him what helayesof the Lady Iſarts aces 
ning the Lady Sonne that was dead. He zs now everlaſting (layth he) and inthe 
Marliats SON, þ, ff Rate,bereft of this earthly bag g age which was none of his , and 
_— ſer free ro himſelfe, For theſe bones, theſe ſinewes, this coate of chin, 
life I nhis this face, andiheſe ſerviceable hands , are but fetters and priſons of 
Queſtions and the ſoule.Bythem the ſoule 5 overwhelmed beaten downe, and chaſed 
in his book of away. [t hath not a greater battell, than with that maſſe of fleſh. For 
comfort fear of bein g rorn in peeces tt labourethtoreturn from whence came, 
where it hath readie fer it an happie and everlaſting veſt. And 
again 3 This ſoule cannot be made an Omtlaw : for it us akintothe 
Gods , equalito the whole world, and to all time; and the thou ghr or 
conceit thereof goeth about the whole Heaven , extending it ſclfe 
from the beginuing of alltime to the wuttermoſt port of that which 
jo 


hath bin taught by the Phylophers, orc. 45 
go come. The wretched conrſe being the Iayle and fetters of the ſoule, 
5 roſſed to and fro.lipon that are torments , murthers, and diſeaſes 
executed. Asfor theſoule, it is holy and everlaſting , and cannot be 
Lajd bandon. W hen it t5 out of this body , it ts at libertie and ſer free 
from all bondage , and wconverſant inthat beantifullplace (where- 
ſoever it be ) which receiveth mens ſoulesinto the bleſſed reſt thereof 
as ſoone as they be delivered from hence.. To beſhort, heſeemeth to 
pricke yery nereto the riſing againe of the dead. For ina certain 
Epiſtle to Lucille, his words arcthele, Death , whereof we be ſo 
much afraid , doth not bereve ws of life , but only diſcontinew it for a 
time ; and a day will come that ſha'' bring ustolight againe. This 
may ſuffice to give us knowledge of the opinion of that great per. 
fonage in whom weſcethat the more he grew inage, the nerer he 
came {il} ro the truebirth. For 11: his lateſt bookes he treateth 
alwaics both wore afſureely and more evidently thereof. 

Alſothe ſaying of Fhavorinus isnotavle, There #5 nothing great Phavorinus 
#n carth, (fayth he) but Man; and nothing great iv Man, buthis 
foule if thou monnt up thether , thou mounteſk above Heaven, Andi f 
thou ftorpe downe ag aine to the bodie, and compare it with the 
Heaven ; it » lefſe than a Fly , or rather a thing of nothing. At one 
* word, this isas much to ay, as that inthis clog of c/ay,there dwel- 

Jeth a divine and uncortuptible nature : for how could it cls bee 
greater than the whole world? 

As touching the Nationsof old time, we reade of them all , that The common 
they had certain Religions and divine Services, ſoas they belec- 9Pinion of all 
yedthat there is a Hell. and certain fielces which they call the E- Nations. 
Iz/ian fields, as-we ſee 1n thePoers Pindarmws , Dephelins , $ opho- 
cles Euripides and others, The more ſuperſtitious that they were, Porphyrins, in 
the more ſufficiently doe they witneſſe untous what was in their bis 4 book of 
Conſcience. For true Religion-and Superſtition have both one Abflinence, 
ground , namely the ſoule of man ; aud there could be no Religion ...,.. 
atall, if the ſoule lived not when itis gone hence. We read of SINE OR 
the Indians, that they burned themiſelvesafore they cameto ex- hands ms FX 
tre-ne oldage, terming itthe /erring of men looſe, and the freeing of the fire roburn. 
the ſoule from the bodie 2 and the ſooxer that a man did it , the yi- the vodies 
ſer was he eſteemed, Which cuſtome is obſeryed {tillat this day SY and !aw as 
among the peoplethatdwell by the River Nrger otherwiſe called rota ; 
the people of Senega in Affricke , whooffer themſclves willivgly uu out 
tobe buryed quicke with their Maſters. All the Cemonfrations of con'une their 

Logicke $13. 
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el :27e,that . . . 
" "A "4s Regi« their departing out of this world, they went to Z amo/xu or Ge- 


ter orgiver of beleizie , that is to fay (after the interpretation ofthe Gerrſh or Go= 
eaſcandreſt, ggſh bomgee) tohins that gave them health , ſaluation or welfare, 


46. . That the immortality of the Soule' 

Logicke #nd Mathematiake (fayth Zero) have not ſo much force 
to prove the immortaliticof the ſoule, as this only doing of theirs 
hath. Alſo great Alexarder having taken priſoncrs ten of their 


"Philoſophers , (whom they call Gimmnoſophifts) asked of one of 


them to try their wiſedome , whether there were moe men alive or 
dead, The Philoſopher anſwered, that there were more alive : Be- 
cauſe (layd he) there are none dead. Ye may well think they gave 
a dry mocke to all the arguments of Ariſtotle and Callifthenes, 
which with all their Philoſophie had taughe cheir ſcholer Alex an- 
dey ſo evill. Of the Thracians , we teadethat they ſorrowed at the 
brith of men and rerozced at the deathef them , yea even of their 
ownechilden. And that was becauſe they thought that which we 
call death, not tobe a death in deede,but rather a very happie birth. 
And theſe be the people whom Herodotus reporteth to Res been 
called the Neverdying Getes, and whom the Greekes called the 
Neverdying Getes or Thracians. Who were of opinion that at 


and gathered them: together, Thelike is ſayd of the Galles, chiefly 
of the inhabiters about Aarſillesand oftheir Druyaes; of the He- 
truſcians and their Biſhops ; and of the Scythiars and their Sa- 
ges ; of whomall the learning and wiſedowe was grounded upon 
this poynt. For looke how men did ſpreadabroad, fo alfo did this 
doArine,which is ſo deeply printed in man, that hecannot butcarie 
it continually with him, Which thing is to be ſeene yet more in 
that which we read concerning the heaters of Hegeſras the Cy- 
renian, who dyed willingly after they had heard him diſcourſe of 
the ſtate of mens ſoules after this life; and likewiſe concerning 
Cleombrotus the Ambraciot , whoſlew himfelfe when hee had 
read a certain treatiſe of the immortalitie of the ſoule. For had 
it not been a do&trine moſt evident to mans wit , they would neyer 
have bin caried fo farre by it, as to the hurting of their bodies. And 
if among ſo manypeople , there be perchance {ome fewe wretched 
caytifes, thar have borne themlelyes on hand the contrarie ; which 
thing nevertheleſſe they could never yer fully perſwade themſelves 
to be out of all doubt or queſtion : ſurely we may beleeve that they 
had very much adoeand wereutterly befotted like Drunkards , a- 
fore they could come to that poynt 3; {o as we may well fay of them 

as 


Bath bintaught by the Phylophers, ec: 47 
23 Freroclethe P rs, pa layd : namely, That the wicked would Herochesin his 
pot have their ſouls to be immortal, tothe intewt they might not bee 10. Chap. 
puniſhed for their faults. But yet that they prevent the ſentence of their 
Judge,by condemning themſelves unto death afore hand. But if they 
willneither heare God , nor the whole world, nor thernſclyes: let 
them at lealtwiſc hearken tothe Deyill as well as they doc in other 
things; who(as faith Plurark/made this anſwer to Corax of Naxus Plutarkein his 
and others in theſe yerſes. rreatiſe of the 


It were a great wickedreſſe « for theetos It ay _ _ 
The Sonle to be mortall or for to decay. a 


And unto Polytes he anſwered thus 

As long as the Soule to the body # tyde, 
- Thoug loth yet all ſorowes it needes muſt abyde. 

Bat when fro the boly Death doth it remove, 
 Toheaven by and by then it flyes up above. 

And there ever youthfull in bliſſe it doth reſt, 

As God by his wiſedome hath ſet for the beſt, 

Not that any ſaying of the Devills ewne is to be alledged in 

witneſſe ofthe truth ; furtherfoorth thanto ſhew that hee {peakes ir 
by compulgon of Gods mightie power , as wicked men divers 


. times doe when they be upon the Racke. Now we become tothe - 


time or nere tothe Tyne that the heavenly do&trine of Jeſus Chriſt 

was ſpredoyer the whole world, unto which time Ihavye proved 

the continuall ſucceſſion of that doAtrine , which could not but be 4 
unſeparably joyned with the ſucceſſion of men, But from this time The opinion 
forth it came ſotolight among all Nations & all perſons; that Saint phonon . 
Avuſtinafter a ſhort tryumphing over ungodlineſſe,cryeth out in di- Sp 
vers places, faying : Who us now ſo very a fooleor ſo wicked , as 

to doubt ſtill of the immortalitie of the Soule ? Epiltetus a 
Stoikphiloſopher , who was had in very great reputation among 

all che men of his time , is full of goodly gs ro the ſame pur- 

Pole. ay we not be aſhamed (fayth hc) ro leade an wwhoneft Epiftetus. 
life, and ro ſyſfer our ſelves to be vanquiſhed by adverfitic ? we &niauacude 
be aljed unto God, we came from thence , and we have leave bs. 

ro retyrne thether from whence we came. One while, as in re- 

ſpc& of the ſoule, he termeth man the ofſþri» gof GOD, oras it 

were a branchof the Godhead ; and ancther whule he calleth him 

a divine Impe or a fpark of God: by all which words (howbci that 


they be ſomewhat unproper) (for what words can a man finde » 
t 
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fitthat matter?) he ſheweth the uncorruptibleneſſe of che ſubſtatice 
S:»plicius> of mans ſoule. And whereas the Philoſopher Stnsplicines hath 

ſo diligently commented upon his bookes , it doth ſufficiently an- 

{wer for his opinion in that caſe,without exprefling his words here, 
Plotimus. Plotinw the excecllenteſt ct all the Platonifts , hath made nine trea= 
Plorin. id. 1. tiſes expreſlely concerning the nature of the loule , beſides the 
VEN Con.” thinys which he hath written diſperſedly heere and there in other 


cerning the : , a 
being ofthe Places. His chiefe concluſions are theſe, That » mens ſoule pro- 


Seule,>1ib.2- ceedenot of their bodies., nor of the ſecede of the Parent , but come 
cap.1-& 1.3: frgm above, and are as ye would ſay grafted into our bodies by the 
cay. 18,1929) handof God : That the ſoule is partly tyed to the body and ro the 
v5 ot je inſtruments thereof,and partly franke,tree, worktull,and contmuirg 
{ccnth book Of it ſelfe; and yet notwithſtanding that it 1s neither a body nor the 
throughout. harmonie of the body , bur (if we conſider the life and operation 
whichit giveth tothe bod y) itisafter a ſorrthe perfection ſor ra- 

ther the perfe&or] ofthe body;8& if we have aneye to theunderſtan< 

ding whereby it guydeth the movings and doings of the body; it is 

as 2 Governour of the body : That the further it is withdrawne 

from the Sences , the bettcr it diſcourſcth of things ; inſomuch that 

vchen it 15 utterly ſeparated from them, it underſtandeth things 

without diſcourſing , reaſoning or debating,yea eyen in a moment; 

becauſe this debating is but a certain lightening or brightneſſe of 

the minde , which now taketh adyiſcment in matter whereof it 

doubteth , & itdoubteth whereſoeyer thebody yecldeth any impe- 

dements unto it; but itſhallneither doubt nor tcek adyitement any 

more when it is once out of the body , but ſhall conceiyethe truth 

without wayering : That the ſoule in the body 1s not properly 

thereas inaplace, oras inaground , becaule it 15 notcontained or 
comprehended therein, and may alſo be ſeparated from it ; bur ra- 

ther if a man hadcycs tote it withall, he ſhould ſce that the bodiec 

is inthe ſoulc, as av dcceſſaryzs in aprincipall , or as a thing con- 

tained in a container , or a ſheding or liquid thing in a thing that 

is not liquid , becauſe the Soyle imbr aceth the body, and quirk 

it , and moveth it cqually and alike in all parts. That eyery aslitic 

thereof is incyery partot the bodie , as much inone part as in ano- 

ther , as a wholeſoule in eyery part ; notwithſtanding that eyery' 

ſeverall abilitie thercof ſeeme to be ſeverally in ſome particular 

member or part , becauſe the inftruments thereof are there; as the 

ſenſitive abilitic lcemcth to reſt in the head , the irctull inthe heart, 
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hath bin taurht by the Phylafor bers. cc. 49 
and the quicknirg inthe liver, becaute the f; os, þ; cart-frings, 
and veins come from thotc parts : VWohrereas the reateriable Pow = 
cx is not 11 any part, favine fo far torth as it worketh and bath 
his operation tacre, neither hath it any nced of place or inſtrument 
for the executing ct it ſelte. And to be ſhort, that the ſoule is a life 
by it ſclfe, a lite all in one, uPaituble, w hich KN £0 FrOW, and 
groweth not it iclte; which goerth throvoh the bodie, and yctis 
not contained of the body ; which unitcth the fences, and 12 rot 
divided by the Serces. an therefore that it 1s a bodileſie ſubſtance, 
which cannot be touched , neither from withinnor from without, 
having no necc of the body either outwarUlv or jinwarely and con- 
ſequently is imment21ll, divine. y ca and almoſt 4 very God : Which 
things he proveth by many reaſons which were too long to be 


tt 
rthearied here. Yea, he proccederh.ſ {o far as to ſay tha: they which Plain his 
are paſſed into a another world, haye their memory fill, notwith= 3 ooke of the 
ſtanding that to ſome wens ſeeming, it goe away with the ſences Sences, andot 
O) ) Mcmory. £3. 
25 the treat wager {ences, Howbeit he affirmeth it tobe the more a6 3. and in 
excellent Kinde of memory, not that which calleth things again to his Hooks of 
minde as already paſt , but that which ho/derh and beholdeththem doubts col. 
fill as always pre efent. Of which two ſorts this latter he calleth ©" _ 
Mindfulnefic,: and the other he caileth Remembrance. I will add SOUP LELP? 
but onely one ſentence more of his for a fill preſident of his Do- 
&trine. The ſorele (fayth he) hath had company with the C 7028, ard 
z5 immort all, and ſowon!d we. 'pof -3r (as Plato affi-mth} Owe ſo 
it fai; e aud clee cre. But for as nizch as we FE it £03723920; aly t troubles 


we think it not t6 be either Ain or 19: ol boy \CHETHD ll 2-204 [14 [- 


will drſcer nethen ure of Ati, &Pp* 5% T eonfierit inthe 4 

7y own ſubſt ance or bet ns, HHETLY LT L led with ay other this: 6. 
Fer whatſve Ter elſe is At Ws L4 #13't6 it, HEPES: I #08 th [re#s 
mg of thi eſame. Therefore lei every; beho!, Fin feife wohed, 
with Out ; 21 this 'T we h: 'mfl, / ie.tn pF, h, lt; il [A vp _- 9 . elf TTY. 
hs bace ſoule. _ 2s (rirel , won be hn heioved 274 jo 14. h:s 6397 
NAUTE meer ly as 33: reſp: Ht of bis amine. be fret ber boomſelic: 
be immo;t Al, For be i! {#7 #1 fee i” <is mtuue nmol Gorrianorty s 
the It {ible and mort, i! +} "7 0s, Ire I-41 {4 @ £657 555 / , 
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Alexander of 
Aphrodiſe in 
his Books of 
the Soul. 


In his ſecond 
Book of Pro- 
blemes. 


50 That the immortality of the Soule 
the ſoule, by reaſon of the inconycniencics which it indureth yery 
often in the body. 

Of the ſame opinion are Numenins, Famblichns, Porphiring, 
and Procls, notwith(tanding that now and then they paſſetheir 
bounds , ſuffering their wits to run ryot. For in their Philoſo- 
phie they had none other rule,than onely thedrift of their own rea- | 
fon. It was commonly thought that Alexander of Aphrodiſe be 
lieved not the immortality of the ſoule, becaulc hee defined it to 
be the forme of the body, procceding of the mixture & cemperature 
of the Elements. Surely theſe words of bis doe us to underſtand, 
citherthat he meant to define but the {enfitive life onely (as many 
others do) and not the reaſonableloule, cr clic that he yaricth trom 
h:mſelfe in other places. And in very deed he fayth immediately 
afterward, that he ſpeaketh of the things which areſubje& rtoge- 
neration andcotruption. But ſpeaking of the ſoule he layth ir is 
ſeparable, unmater1all, unmixed, and yoydof paſſions, unlefle, per- 
chance we may thinke as ſome doe, that by this foule hee mean 
but onely God, and not allo the ſoule that is in us ; tor the which 
thing hee is ſharply rebuked by Themiſtins, who notwithſtanding 
ſpake neyer a whit better thercof himſelte. Howloevyer he deale 
elſewhcre, theſe words of his following arc without any doubtful- 
neſſe at all, That the Satle (layth he) which 151m us, cometh 
from without , and is uncorruptible. I ſay uncorruptible becauſe the 
nature thereof 1s ſuch , and it 2s the very ſame that Ariſtotle 
affirmeth to. come from without. And in his ſecond Booke of 
Problems , ſearching «the cauſe why the abilities of the ſoule 
are oftentimes impeached : If a mans brain be bn; t (layth he) 
the reaſonable ſoule doth not well execute the actions that de- 
pend thereon. But yet for allthat, It abideth ſtill in it ſelfe, un- 
changeable of nature, abilit y, and power, through the int- 
mortality thereof. And if it recover a ſound inſtrument , it pat- 
terh ber abilities 171 execution as well as it did afore. But ] will 
reaſon more at large hcreafter againſt the opinion that is fathered 
upon him. ; 

What ſhall we fay of Gale, (who fathereth the cauſes of all 
things 25 Much as he can, upon the Elements, and the mixture and 
aorecable concord of them) if atter his ditputing agamlt his own 
ioulc, hee bee conltrained royicht rhat it is immortall? Surciy in 
his book concernms the manners of the foule , he doth the woult 

that 


- 

hath bin taught by the Phyloſophers, &c. FI 
that hecanagainft F/ato - and in another place he Coubterh whe- 
ther it be immorta/l , and whether it have continuarce of it {clte or 
no. Y ct notwithſtanding in his book of the do&trine of Hippocr a- 
tes and Plato, It mrſt nceds be granted (fayth tie) that the 1, ji; Book: 
Soule ts either a fieere body , and of the nature of the shie , { as of thedoftrine 
the Stoicks and Ariltotle h1felfe, are inforced io confeſſe) or olſe of Hippocrates 
4 beaileſſe ſubſtance, whereof the body is , as it were, the Cha- 9d tate. 


riot, aud whereby it bath fellowſhip with other bodies. And, pr 


it appeareti that he jnclineth to this latter part . For he maket!1 
the yital! ſpirit to be the exccllenteſt of all bodily things,and yer he 
eranteth the toule to be 2 far more excellent thing than that. 
What ſhall wctlicn dee 7 Let us wey his words fet down in his 
book of the conception of a childe in the mothers wombe. The 
Soule of man (\ayth hee ) is an mfiucnce of the unive; ſull Soule 
that ar{cenacth t; om the heavenly Revon 2 &þ [ubſt ance that 
z capable of kyowleage, which aſpireth always to one ſubſtance 
like unto it fclſe , which leaveth al! theſe lower thirgsto ſeche the 
things that ave above, which 15 partake; of the heavarly God- 
head, and which by moymtng np to the beholding of things 
that are above the heavens , putting it ſelfe rmto the preſence 6f 
him that ruleth allthings, Were it reaicn then thartuch a tubltance 
commirg from elſcyvhere than ofthe body, and mounting fo far f- 
bovethe body, ſhould in the end dic with the body, becaute it ulcth 
theſeryiceot the body *? 

Now hereunto 1 could adde infinite other ſayings of the an= 
cient Authors both Greeke and Late Philotophcts , Pocts, and 
Orators from age to age , wherein they treat of the judgement to 
come, ot the reward of good men, ofthe puniſhment of eyill men, of 
P aradiſe and of Hell, which are appendants tothe immortality of 
the Soule : bur as now I will bur put thereader in minde of them 
by the way, rcicrving chem to their peculiar places. To be ſhort, 
Ict us run at this day from Eaſt to Welt , and trom North to 


their Alcorn teacheth them that mans toule was breathed into 


Concepuon, 


Theuniverſall 
content. 
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cnd'42. 


. n the Alc9- 
' 4 [ / ” *4 by \ 
South, 1 lay not among the 7 wrks, Arabrans Or Perſians , ( tor ran; 170.25. 


him ot God, andconicoyent!y that it 15 uncorruptble) but cycna x ade 


mong the wolt barbarous, :108oranc, & beaſtly peopic of the World, yy the | »ics 


I mcane thc very Curibies mind Commballs. and wethall fine this 
belicie received an imbraccd of them all, Which giveth us toun- 
dcrltand, that it is nota doctiine invented by lyeculations of tome 
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7 hawthe immortality of the Soule 

olcplers, conveyed from Countrey to Countrey by their Diici- 
nies, perivvadied by likelyhoods of reatons , or (ro be ſhort) entered 
19to tans wit by his ears : but a native knmowledge , which every 
man fnderw ant readeth in himfelfe which he carryeth everywhere 
abour with himfelfe and which is as eaſie to be pertwaded unto al! 
ſuch 25 view themſelves im themſelves, as it is caſie to perfivade a 
man thatneverſaw his own face, to believe that he hath a tace, by 
caung him to behold himſclte in a glafſe, 

There remain yet two opmions to bee confuted, The one is 
theopinion of Aver; hees, and the other is the opinion of Alex ty- 
der of Aphrodiſe, who affirme themlclvcs ts hold both of Arij?o- 
r/e: namely in that they uphold that there 15 but one univerſall 
rcaſcnable toule or mind , which worketh all our d1irourſes in us, 
howbcit diverſly inevery ſeveral] perton. And this thing (if wee 
believe Averrhoes }15 done according to the diverſity of the Phan. 
tafesor imaginations wherewith the minde is ſervedas with-in- 

Lerthe Rex- ſixyments. But if we believe Alexander, it is done according te 

der bear tnelc the djyerſitics of thi capable minde, as they terme it, that 15 to lay, 

| 7 Se bg of rhe abiliry or capability that is in men to underſtand things, by 
| ed fo 1 recciving the umpreflion of the univertall minde that worketh into 
the diſcourſe every of them which inreſpect thereof is called of them the work 
herecniuiny. e&, Soothly thele opinions are fi:chas may be diiproyed in one 

word. For this onely onc minde, whether in poſſibility or in a&i- 

on. could not have received or iwprinted 1 every man one {elfe= 

ſame common belicte and conceitot the immortality of the Soule, 

into great diverfity of imaginations , and info many Nations, as 

we ſee doe bclieye it, conſidering that theyery ſame conccit1s di- 

reEtly repugnant againſt it. Nay, it may well be fayd that Aver- 


© 


| rhoes and Alexander had very divers conceits and imaginations. 
one from another, and very contrary to all other mens , ſeeing they 

kad 1o diyerſe and contrary opinions imprintedeither in their mind 

or in their imagination, Howbeit for as much as there may be ſome, 

that will make a doubr of it; letus examine them leverally yet more 

4:errbors up- 2dviſedly, Fir, Averrhoes will needs bear Ariſtotle on hand, 
on Ariſto:les that Ariſtotle is of that opinion, Let us fee how this ſurmiſe of 
third Book of His can agree with the propoſitions which Arr/torle hath left us, 
the Soul, Ariſtotle telleth us that the toute 15 knit to the body as theforme . 
or ſhape to the matter; that the foule hath three chiefe powers, 

namely, of lite, of {enle, and of underſtanding ; and that the under= 

{tandig 
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hathbin taught by the Phylophers, &'c. _ 53 
farding part cContaineth mn his power both the other tio powers, 
as a fiye ſquare containeth both a foreſquare and a Triangle. 


Whereupon it followeth, that iF any one ofthe threc powers of the 4ri/oile in his 


foule be joyncd tothe body as a forme to the matter ; all the three 
be jovned foto, as which are all in oneſoule as in their root. Now 
Ave recs neither can nor Will deny that the powets of growing 
and ot percerving by the ſences are joyned after that wanner totl:e 
body; and therctore it tolloweth that the underſtanding power is is 
zoyned alto, and conſequently that according to 4riftorle, as eycry 
body hath his forme, to eycry body hath his ſoule. The fame A- 
riftorle findeth fault with the former Philoſophers for holding 0- 
pinion that a ſoule m1ght paſſe out of one man 1nto another : be- 
cauſe (fayth he) that every certain foule mutt needs be appor- 
tioned and appointed to fome one certain body. Now looke by 
what foule a man liyeta , by the ſame ſouic doth he underitand : 
for it is but one foule indewed with three divers abilitics, «5s hicc 
himſclfe teacheth opevly. One underftanding or mince theretore, 
muſt {acccrimg to Ariſtotle} workebatin oneleyerall body, and 
not inmany bedics. Aifoaccording to Ariftorle, a manand a beat 
agrec in this, that both of them have one lenfitivepocr, and one 


. ſelfelame imagination of things perceived by the fences , andthat 


they differ in this, that man hath yet further a mrivide ard reaſon a- 
boycthebeaſt, which thing the beaſt hath not. Now if this under- 
tanding or minde be without the man. as the ſunne is without 
rhechamber, thatitthineth into and inhghteneth , then cannot he 
be called rcaſonable, or indowed with underſtanding, neither doth 
he conſequently differ from a beaſt. For the difference muſt be #3; 
nature, and not 11 accident. And fo ſhould 1t inſuc that Ariſtorles 
forcſaid definition ofa man is falie, as ifhe ſhoul.! define a cl1amber 
by the ſhining of the ſunne into it : Or ſaythat a dog differcth 
not from a man in kinde; yea, and that beaſts arecapoble of under- 
anding, for as much as they have imagmation read v atorcliand ro 
receivethe influence thereof as well as we. Bur Ari/F10. 15 always 
ove in his defining both of bealt and of man: and Averrhboes allo 
holdeth himlelfeto it, withoutdoubting thereof at all. Thus conclu- 
{110n therefore cannot in any wite be upheld by fuch grounds, 
Agam, if there be not in every {eycrall man a ſeverall minde, 


but onely once uniyer{all minde common to all men, which bacom- 


mcth cliycrs by the onely diycrhity of our 1ma3g inarions :: Then in 
relvec? 
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54 That the immortality of the Soule | 
reſpe& that we have ſundry imaginations, we ſhall by ſundry 11-- 
ying wights;and in reſpc& that we have all butone minde, we ſhall 
be all but one man. For man is not man 1 reſpect of the ſenſitive 
power, but in reſpect of the reaſonable part which is the minde. But 
A. iſtotle granteth that we be not oncly divers living wights, but 
alſo divers men. And therefore he muſt needs mean alto, that wee 
have not onely drycrs imaginations , bur allo divers minds. Now 
beſides many other reaſons that might be aleadged, yec might add 
this alſo , That otherwiſe Avriftorles Moralls and his diſcouries 
Concerning Juſtice - Freewill , the Immortality of the loule, the 
happic blifle, therewardot rhe good, and the pains of the wicked, 
wereuterly fr:7t/cſſe and to no purpole 2 For as our ftancics or 
imaginations did come and goe, ſo would all thoſe things come and 
voclikewile, and ſo ſhould they have no continuance of themlelyes, 
but oncly be as a ſhadow and vainphantatie, Butlet Arrſtorle a= 
lone. (for he hath wrong) andlet us come to the matter it ſelte. The 
Philoſophers docordinarily makea double minde; the one which 
they call psj/:ble or rmpoſſible, which 15 capable and of ability 
ro underſtand things; andthis they likento a ſmooth table ; the 0- 
ther they call werki»g or workefull. which bringeth the ability into 
act. whcreas notwithitanding they benot two mindes, but ty\o {ee 
verall abilities of oncly one mindc. Now, as tor thisability or poſ- 
ſibility of underſtandivg , we afhrme itto be in theſoule of every 
man. Contrariwiſe, Averrhoes athrmed onely one univertall ca- 
pablc winde to be ſhed abroad evety where thronghout all men; & 
that thc lame is diverſly perte&tcd and brought into at in every le. 
yerall man , according to the dtycrity ot the imaginations w hich 
the wan conceiveth, even by the help: or influence of the faid uni- 
veriail worktt Il minde, which he tayth is alloa ſubſtance ſevered, 
from man, and (in retpect of the undaſtandirg in poſhbility) is as 
x 1c lunne 15 to the tight of our eyes, and the underſtanding m pol- 
bility 1s to the imaginations as the {1ght 15 umo colours. Now. 
I demand firſt of all, whether thee vniuertall minds of his , bce 
ſubſtances created or uncreated. It they be created, where becom- 
meth then his cench.fhon , That the world 15 without beginning, 
and without ending, fceemg that he will kavethicmto be continued 
eyCrlaſtingiy i a;lwen that have bcen, are, or ſhail be ? It they bce 
uncreated, how can {o cxcelient fubſtances be mage tubjeet tO Our 
tond waginations, to yichl influcnce into them at theirleafurcs? * 
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hath bin taught by the Phylophers, exc. 55 
Or rather how happeneth it that they corre&t them nor? How hape 
peneth it that they leavethem in ſuch errors, yeaeven in the kno:x- 
ledge of themſelves, ſeeing that by the erting of the imaginations, 
the very underſtanding and reaſon themſelves muſt allo nceds be 
lo often begniled ? Again, as concerning theſe ſubſtances , which 
extend into fo many places; are thcy Bodies or Spirits ? How can 
they be bodics, ſeeing they DC 217 infiute places at one mf} avt. and 
doe rnfipite things, yea, 2nd flatcontraries ? And it they be Spirits, 
doth itnot follow therupon, that they be wholy in all men & who- 
ly in every man; that is toſay, that every man hath them who!y 29 
bimſelfe ? And therefore that it they be deceived by the fantahe of 
any one man, they be conſ{cquently deceived in all men? And where- 
of comes it then, that one man oyercommeth his imaginations, 
and anothcr mannot?Or that one manreſifteth them, and another 
ſuffereth him{{lte to becarricd away by ther ? Moreover, who can 
deny that a man willeth things, wherect he hath underſtanding; 
and ]ikewife that he willeth ſome things which heunderſtanceth 
not; and that heunderſtandcth ſome things which he willeth not ? 
Andalſothat he willeth things eyen contrary to his appetites, and 
concludeth oftentimes contrary to his imaginations, as commeth 
to paſſe in dreams and in looking=glaſles; which thing the brute 
beaſts doenot ? When a man willeth contrary to his appetites, 
willeth he notcontrary to his ſences,yca.and contrary to his 1un7gi- 
nations too : for'whatels is fantafic or imagination , than the re- 
bounding backe of the ſences : And ifthis workfi Il uncerftanding 
be the only worker 1n his poſſibleunderſtanding by meane of 191a- 
2ination ; how commeth it to paſſe that a man willethcontrary to 
his imagination: Againe , when cither in dreaming or in debating, 
reaſon concludeth cleane contrary to that which fupcie or umag'na- 
tion offerethzwhercot commeth jt thita man is contrary to him. {;, 
Or that the Ceede is contrary both to that which i pr.a:ed 7t, and to 
tnat wherein it is imprinted? Alſo what cls 15 imavaination (Accor 
dingto the opinion of Averrl oes,) thana ccrtam operation ati 
nexcd tothe bodie, ſteaming up from the Hart to the BrainezAnd 
on the contrary part who can ſay nay , bur thattl e Wilan | Vn- 
cerſtanding aicalze to pertormc their orcrations witnout tle m- 
{truments of the body , lecing that a wan doth buth willand debate 


things that arc moſt repronant to the body : Yea and that (as As ren: 
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man) Hoſe which abide within & make perfe&t the inner man: 
And hs can make Will and Vnderſtanding to be things depen - 
ding upon imagination , feeing that both w ak Ng, and fleeping and 
all manner of x ays fg they dayly utter mt: 'Nnite Comments and 
det COMINATIONS Av aim{t 1 © Wh Now : if we ay nothing i n us above” 
Imagination ; then conſider o that we uoc beth will and vnder 
{tand , it waſt nee cs be thin 1H! 5 poxver Of rabilitis to will and 11 
dcrtand 15 (hed into ns frea: withort, And it it but only one us 
pivcrlall; in all men ; then (ECL tin, trhe aetions thcreotare exccu- 
red withcutthe mogination, wWitort the lences and yvithout the 
w{lrmmnents of th: 7 verrn yea: 116 Aa them? itivllowerth that it 
willeth and vilert! tel mM 1S Whaticovcor it 1 th and lth, 
CY C11 11 d; [rite of all ypc. ments and lets of rnc bod ie; ard that as 
iſ is Ut Otic. o it (}1: all will» ef oneleltelame thing, InG 4 YC \W ile 27 8 
fo vnder{lond but one tclt.tan ic thing mn all men. Fe rit (as Art- 
ftatle contejtet}:) our N21! icns make not our wall and reaſen 
tubject unto themes 11; «chic doe the cy makethc forctayd uniyer (all 


wind ſab jc&t rothemas Aer; ves pretenieth. But now, CONra- 


Tiwile ve ſee thercbe as many W es as men. yea cven in one 


* 
matter © an that the v mderftandiny $ of men arc not civ Civers, 


but alto controric. It follo: xcth then that every particular rc: ton 
hathinithac berhallcea parriculat ſubttance , vw Inch willeth and tin- 
Gciftonleth, trankeand tree from all unaginations whentocyer 1t 
HICth tore pr ezpto rt ſet fe; and not that there 15s but one 1m vertall 
mud wlnch wileh an! under ftandeth allthines tn all men. Be- 
fades this, by the wnd2ciment of Ariſt:tle a5 11a wydatorc, this vnt- 


verlillwmnd corld not worke will and undcart(t:; indmng nvs* 'Orto 
Wat vrdaſtand (fayti he) are operations th; t yall © NCt 11tO 
tin or NCr ntothen ty ard thing. butabide thi] in the te worker, 


£114t 1+ An BY 1W the ming x5 actions and peitce 1ONns ik f 
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Lct 11S et avametakeot that whica hath bm layd atore. It rhe 
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ding the ſaid capable minde which hath been ſet aworke fo many 
hundred years, by lo many imaginations of men, and in ſo many 
ſundry Nations, could not now mcet with any new thing where- 
of it had not the knowledge aforc. For this capable mind (fayth A- 
werrhoes) is a certain ſpirituall ſubltance , which ſpreadeth it ſelfe 
forth into all men and into all ages, and the nature of ſech fort of 
ſubſtances 15to be all in the whole , and all in every patt thercofl 
For they be not tyed to any one place, but are whereſoeyer they 
worke, and their working 1s in reſpe&t of the whole, and not in re- 
ſpe of any one part, foratimuch as they be undiyidable. Therefore 
it ſhould folloyw by his opinion (as I have ſayd afore) that the one 
univerſall capable mindeis and worketh whole & unparted in every 
man.And if it belo.then isthat being of it there,not in way of racer 
ability or poſſibility onely, but in vay of operation and perfect in- 
working , as a wicked fpirit is in a witch, in a Pythoneſle or in a 

offeſled perſon : which ſpirit ( were he poſſeſſed of the man as he 
imſelte poſſefſeth the man, (after which manner Averrhoes «ffir- 
meth us to poſleſſe the uuderſtanding in pofſbilicy \ by our imagi- 
mtions;) would make the man eapable of all that eyer the Spirit 
kimſelfe knoweth or is. Whereupon it will tollew, that this un- 


. Cerſtanding in poſſibility, ſhall everlaſtingly in all men from their 


very birth , aQtually underſtand and know allthings that all nov 
unecrftand, as well in the old as the young, and in the ignorant as 
the skiltull; ſoas wee ſhall have no more need of fences ; nor of 
magination to underſtand withall, To be ſhort , although Aver- 
rhoes , admitteth notthe World to be without beginning 2: yetat 
leaſtwiſe he willnotdeny, but that | by his reckomng | they which 
Eome into the world at this day , ſhould come far more $kiltull 
thenall their predeceſſors, andthe children of them more $kilfull 
thentheir fathers, andthe offspring of thole children more $kilfull 
thenthoſe children themſelyes, and lo forth on, becauſe they ſhould 
iucceed inthe knowledge continucd throughout all ages. Where= 
upon it will alſo inſi:e, that all Sciences ſhall be equall in all men? 
that makeprofefſion of them. As for example , we will ſpeak here, 
but of lome one ſpeciall Science, as Grammer and Arithmetick, 
Now if there be any diyerfity in the Skill thereot, thar diverſity 
cannot come but of the diverſity of the ſubject or ground wherein 
the $kill 1s. Now the ground of the skill is the capacuty of the 
mine oz underſtanding, (which Averrhees ſuppoleth to be but m 
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ly one,common to all men) and not the Imagination,which is but a 
rcflexion or rebounding backe of the Sence. And fo foraſmch as 
there is (by his ſaying) but one ground inall men; itfolloweth that 
the knowledge or skill of this or chat Science muſt needes be e- 
quall and alike in all mentor els that if t be not equall, but doe vary, 
as we ſee it doth in diyers degrees ; then the ſame yarying or 
diveritic happeneth through the davecſitie of the ground where- 
ia the skillis , and conſequently that there is one particular under - 
ſanding or one peculiar mind in every man , andnot one univerſall 
mind common to all men, Allo it 15 a generall rule , that the recei- 


Ariſtotle in his yer of a thing hath not the thing afore he rcceiveit. For (as Artie 


third book of 
rhe Soulc. 


feotlelayth) that which is toreceive a thing, mult needes be firſt ut- 
terly yoyde of the thing which it receiveth. Now afore that our 
Sence and Imagmation had any being at all, this uniyerfall co- 
mon mind had received and poſſeſled all things aforehand; and not 
only received them , but alſo kept them together,For as Ariſtotle 
hunſelfetayth,that manner of mind is theplace of all under kinds and 
ſortes of things, and thereto hathno [eſſe power than the Imagi- 
nation , to reteinc whatſocyer the Sences receive.” In yaine there=- 
fore ſhould that univerſall mind underſtand by our Imaginations, 


confiderjng that it underſtandeth by it ſelfe : in vaine hkewiſe' 


ſhould the Imaginations imprint thoſe things in it , which were 
imprinted in itto long afore : and in vaine is Ariſtorles ſetting - 
downe of a workfull underſtanding which ſhould bring our under- 
ſanding inabilicic, from poſſibilitie into ation ; if the ſayd onely 
one vniyerſall mind or underſtanding be perfe& of it ſelfe from e- 
yerlaſting , as it followeth to be upon the opinion of Averrhoes, 
Neither is it to ſayd, that although the concervable underkinds 
of things haye been imprinted eycrlaſtingly in the fayd univerſall 
mind ; yetnotwithſtanding there needed and Imagination tor the 
underſtanding of them , as there needeth now whenſoever we will 
uſe thethings that we have ſcene or learned afore. For by that rec- 
koning , to learne all manner of Sciences , we neededno more bur 
to þcthinke us by imagination , of the things that were already a- 
forchand in the ſayd only uniyerſall one mind, as we doe the things 
that hayec bene printed ſometime in our memorics , and are ſome- 
what ſlipped out of our remembrance ; and ſo might weour ſelye: 
learne all ſciences without a teacher , becauſe that in the ſayduni- 
yeriall mind of ours , we ſhould haye all the 5Kull that cyer any 
Mall 


| 
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man had attainedto, inlike manner as the perſon that hath once 
had the sKkillof Arithmetick or Coſmographie throughly ſettled in 
his mind , needeth no teacher to teach it him againe , butonely to 
overturn his owne imagination, andrto ſearch his memorie for the 
finding againeof that which he had layd up there, Now we knowe 
that whotoeyer learneth nothing, knoweth nothig, , and that ordi- 
narily he which moſt ſtudyeth , moſt learneth : and thatall the toſ- 
fing and turmoyling of a mans owne imagination that can be all 
his life long, will never make him to attaine of himſelfe to ſo much 
as the yery principles of the leaſt ſcience thatis. By reaſon where- 
of it followeth, That wehaye nor the skill of any ſcience in us , un- 
till we either be taught itor find it out by beating our wits about 
itzand that our imagination ſeryeth not to revive the Sciences 
in us, but to bring them intous , 2nd to plant themin us. And for - 
aſmuch as all the Sciences ſhould be in all men from the begin - 
ning,ifthere were but one unyerſall mind in all men, [which is 
not ſo] ir felloweth that there js in every particular perſon a par- 
ticular and peculiar mind , and not any orie univerſall mind com- 
mon to all men. Moreoyer , our mind attaineth after a fort to the 
underſtanding of it ſelfe: which thing it could not doe in yery deede, 
if there were but one uniyerſall mind common toa!l men. For too 
underſtrndit ſelfe , it muſt needes worke upon ir felfe. But if we 
beleeve Arverrhoes , our mind fhall but onely be wrought upon 
and receive into itfrom the Imagination , as a Window recei- 
veth light from the Sunne. Againe , the capacity of the uniyerſall 
underſtanding in poſſibiltie , could not doe that, For it behoved it 
to have ſoine other thing beſides itſelfe , to bringir ſelfe into ation. 
Andſurely Imagination could not helpe it , for it doth bur offer up 
the ſenſible things unto it , and attaineth not ſo farre as tothe things 
that areto be diſcerned by drift of realon. Yet notwithſtanding we 
underftand that weunderfiand , and we reaſon and iudge both of 
our Imagination , and alſo of our reaſoning and underſtanding it- 
ſelte. The thing then which doth ſo exter and pearce into itſelfe , is 
another manner of power than an Imagination , or that an uniyer- 
{all underſtanding in potſibilitie, Whar isto be ſayd to this , that of 
one ſelfelame Imagination , one ſeltelame perſon concludeth now 
aftcr oneſort, and by-and-by after in another ſort; and thereoutot 
draweth both contraric arguments and contrarie determinations: 
or that diyers perſon by diyers imaginations doe cloſe together in 
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O114C\\ il! 11d one 11114? ) 1s: it W {] 1! Mic that this flac) | vrocced ot 
” cvarlaflu ! i ae ce 11 one leite lame petlon, lec11g that cycle 
Lifts * C11c 15, NG! lib ect [CS any change of (UE pl acc ? ()r that 
it Now! d procced of any oncteltelanic tt bftance intvany wen , lec- 
myulatthe typmations of them bc lo divers one from anathes > 
at leall wile the land fibflance work not but by tnch inttuments? 
As touching the « opinion of Alex. mdcr of Aphrodiſe, who up= 
Lojdoth a Clam wind all wor king mud that mpintcth thin's 
in the undotianding m pottibility that 15 to lay, 1n every malls le 
vera crpacity , and brinceth it forth uno action 7 the moſt part 
of the reatons alle rue atoic againf Awver ho TS, will alto [eryec 
ava {t lim. Fl whbci for as much a5 by this worktull minde, he 
ſecmetiisme 1 God lunſcltc, thercts this much more robe ad 
ded unto it, That God who 15 altoge the: FRO and altopethcr wile, 
wm onld not INprot mn our 111! 1mdc the t, TIrh and wicked conctits 
which we tinde there, nor leave to great 1pnorance and darknele 
a5 we tecle there, but would in; all men overcome the intcction 
whichthe body bringeth : dakhough he inſpired not all men a<- 
Ike with Jus gracious pits, according to the diycrhity of their 
& apacitics after the manncrol a pl aned | able, yct would hc not at 
Icattwile print the \World with ſo many falle Ponratures and 
lrams, as every one of us may perceive to be mm our lclyes. 
Again, wete there any fuch 1N{piration Ol influence , it ſhould be 
cher continuallorbut by tunes. Jf continuall or evcilaſting , wee 
thould withont labour and without cunning, under{tand all that e- 
ver our 1magination oftereth unto us. Atid it ut be but at times, 
then thould itnot lie in us to lift or to undertiand any. thing at all, 
though we would never lo tain. Forcontr atiwile, wee have mach 
adoc to undutiand tome tmngs, fo 25 wee muſt be fain towmw 
them from On) 10M ANCE by Proc enmes! wh , and there be {Ovnc other 
things, winch we undetfland by and by asfon as they be put un - 


tous, and when we ft our lelves, There 15 then in us a power of 


Unc ſtanding, though very tecble; but yet never the later obedient 
tour wall : which tins cannot be tarhered upon God, Alto it there 
be but onely one mnde working in all men, there ſhall be but one 
ſeltelame wnderthanding mall men, I meanenaturally , notwith- 
(handing that ndiftcr md corees, For into what place foyer the 
Sunne doth ſhead his beams. be doth both inhehten it and heat it, 
boy bet divelily according; tothe nature al cv \udition of the pla- 
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ces and things that receive him, ſome inore, and ſome leſſe, ſome 
brighter, and ſome d1wvlyer. But how loever the calc (tand, his 
light yicldeth no darknetle , nor his heat any cold. Sothenat the 
diver{ities of INNS Hagthnations docante divertites of altets inn 
the in{piration 0! influence that floweth imo the CaPacitie of Our 
underſtanding ; tuely mult necdes be after this wanner , namely 
that one man (hall under{lamd one (cltftume thing more , and ano 
ther inan lefle; but not mthat any man ſhalltkeunmuth t tn, 
unright to 19h, O1 onething tor another. Now welecunmo how 
many cIIONS. vi oo be (ub-c&t : I mean not 11 fuch things as this 
namely, that one man feeth better a tarot , and another better at 
haud: but that oncmman feth whine and another teeth black which 
are wings contrary) mone ſeltclame gromd and at one leltelame 
Linc. It tollavetti thuckore that divers and fundric mindes doe 
worke in diversperions, ond not one [colt cfome nmnde mn all PCcriomns. 
By force of which realons and of Ih othe iS, Tay that ove LY tall 
ſhall frndc mn hnniclte and of himntcltc, chats ry man hath apar 
ticnlar toule by hiantclte that 1s tol. ty, afpiityuallſub{tancermited 
to his body, winch mm reſpect of erin” lite to the body 15 as the 
forme thercot, and 1n reſpeet of giving rc abs; 1s as the vumde of OT 
achons : That 1h every mu there IS aceitan Surbcam ot YO4- 
ſon, whereby they conceive things and dcbatc upon them ; whicre - 
throu%k tt commeth to palle, that often times they apree both un 
the reaſon it tclte which 15 one, andinthe manitetl Y "rounds there- 
of and in whatloever dependeth cvid lently upon the ſame - Thatc- 
very manhath alloa peculiar body by himlelfe, and hke wile pectt- 
Ii complexion , luunours, nav marions, education , cuſtome ant 
trac of lite > whetcof il coumnncth thar every mantakes a d weorle 
way, yea, and that one feltelamne perton {warycth diverlly from the 
uy ot realon whereof the path 15 but one , andthe ways to (tray 
fromit arc infinite * [hat this Sunbeam of reaſon winch {hineth 
and theadeth u felte trom our minde, 1s properly that under{landing, 
which 1s termed , The wmnd 1/f anding im ability or Pp ſibilty, 
which 151ncre aled and augincnte( by all the things which it lecth, 
hearcth, Or lohteth upon, like fire, which 9. therethanciealc of 
ttrenoth byche abundance ot the t: well thatispur upon it, and be 
Smmeth attcr a fort infinite by (reading miclicabroad : Al It 18 
cheſame which otherwile we call rho A femory of nnder{Þ,md "Co, 


or rp1ndefull Acmory , and it 15 nothing clic but an abundance ot 
IRcalon 
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Reaſcn , and as it were a hoorder up of the continuall influence of 
the Mind : That the Mind from whence this floweth as from his 

ſpring , is properly that which they theſayd Averrhoes and Alex- 

ander do terme the working or workjull Mind , which is 2 cet. 
rain power or force that canskill to extend reaſon from onething 

roanother , and toproceede from things lenfible to things unſen- 
fible, from things movable to things unmoyable , from bodily to 
ſpiricuall , from effeRts to cauſes, and from beginnings to ends by 
the meane eauſe. This Mind 14 inreſpett of Reaſon , as cunning 

25 inreſpelt of an Inftrument or toole ; and Realon , as in reſpect of 
imagination and of the things that are ſen{ible., is as an Inſtru- 

ment or toole in re{pe& of the matter or tiuffe that it warkes upon: 

Or to ſpeake morefitly, this Mind is unto Reaſon , asthe mover 

of a thing is to the thing that is movable, and Reaſon is to her ob- 
jecs , as the moyablethivg is to the thing whereunto it 15 moved. 

For to reaſon or debate, isnothing els but to proceed from a thing 

that is underſtoode, to a thing that 1s not underſtoode,of purpoſe to 
underſtand it 2 and the underſtanding thereof is a refting that inſe- 
weth upon it , asa ſtaying crreſling aftermoving : That both of 
them as well the one as the other, are but onely one ſclfeſame ſub- 
Rance,& like as a man, both when he moyeth, and when he reſteth 
3s all one andthe ſame man, or as the power that moyeth the fi- * 
news is one felfcſame {til}, both when it tirreth them, and when 
ir holdeth them (111, ſo the reaſonable or underſtanding fſoule that 
js in every man, 1s but onely one {elfeſame ſubftance bodilefle and 
immortall, executing his powers partly of it ſelfe , and partly by 
our bodies. And fceing that Ave; rhoes and Alexander, makeſo 
great eſtimation andaccount of the effets which are wrought in 
1s, that they be inforced to attribute them to ſome urcorruprible 
and eyerlaſting minde ; letus take of them , that in very truth the 
thing which worketh ſo great wonders inthe body, can be neither 
lence,nor body, nor imagination, but a divine, uncorruptible and 
immortallminde, as they themſelycs ſay. 

But let us leernthe thing of more then them, which all wiſe men 
teach us, and which every of us can learne of hinsiclfe;namely the 
this underſtanding or minde 15 not one univerfall thing as t] 1 
{upne is that ſhineth into all the windows ofa Citie , bur rather, 
a particular ſubſtance in eyery ſeyerall man , asa light to lead hin 
m theearknefſle of this life ; for ſurely xt was nomore difficultie to 

the 
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the everlaſting G OD, to create many ſundry ſoules , that eyery 
man might haye one ſeyerally alone by himſelfe, than to haye crea- 
ted but onely one foule for allmen together, But it was far more 
for his glory, to be known, praiſed, and exalted of many ſoules. 
yea and more forour welfare to praiſe, exalt, and know him, yea, 
and to live of our ſelyes both in this life, and in the life co come : 
then if any other uniyerlall ſpirit ſoule or munde whatſoever, ſhould 
haye lived and underſtood either in us or after us. Now then for 
this matter let us conc)ude , both by reaſon aud by antiquity, and 
by the knowledge that every of us hath of himſclfe ; That the ſoule 
andthe body be things divers : that the ſoule is a ſpirit and not a 
body : That this ſpirit hath. in man three abilitics or powers, 
whereof two beexetciſed by the body , and the third worketh of 
it ſelfe without the body : That theſe three abilities are in the one 
onely ſoule as in their root: whereof two doe ceaſe whenſoever the 
body failcth them,and yet notwithſtanding the ſoule abideth whole 
without abatement of any of her powers, as a craftſman continueth 
a craftſman though he want tools tro work withall: And finally,that 
this ſoule is a ſubRance that continueth of it ſelfe, and is unmarteriall 
and ſpirituall, over the which neither death nor corruption can 
naturally have any power. 

And for a concluſion of all that cyer T have treated of hitherto 
in this book , let us maintain , That there is but onely one God, 
who by his own goodneſſe and wildome is the Creator and Go= 
yernour of the world & of all that is therein: That in the world he 
created Man aftcr his own image as in reſpe& of minde, and aft- 
ter the image of his other creatures as in reſpeR of life, ſenſe, and 
moying , morrtall ſo far forth as he holdeth the likeneſle of a crea- 
turn, and immortall ſo far forth as hee beareth the imageof the 
Creator : Thatis to wit, in his ſoule : That he which goeth out of 
himfelfeto ſee the world, doth forthwith ſee that there #s a God, for 
his works declare him eyery where : That hee which will yet ſtill 
doubt thereof, needeth bur to exter #nto himſelfe, and he ſhall meer 
him there, for he ſhall finde there a power which helceth not: That 
he which believeth there is one God, bclieveth himſelteto be i2- 
zortall;for ſuch conſideration could not light into a mortall nature: 


«3nd that he which believeth himſelfro be immortal, belicyeth that 


there is a God, for without the unutterable power of the one God, 
che 
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r* themortalland immortall could never joyne together 2 That he 
which ſceth the order ofthe world, the proportion of man, and the 
harmenie thar is in either of them compounded of ſo many con- 
4: | traries , cannot doubt that there is a Providence for the nature 
io which hath furniſhed ther therewith, cannot be unfurniſhed therof 
IF, bt it ſelfe; bittas 1t once had acare of them, ſo can it not ſhake off the 
F | Game cate from them, Thus have we three Articles which follow in- 
| rerchavgeably one another. Inſomuch that he which proyeth any 
| one of them, doth prove them all three, notwithſtanding that 

|. I have treated of eyery of them ſeyerally by it ſelfe. Now 

[| let us pray the everlaſting God, that we may glo- 

| tifie him in his works in this worll,and 

! 4} he youtſafe of his metcie to glo- 

: 4. fie us one day inthe 

; 7-4 World to come, 
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